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PREFACE
11,
r(l

~

Modern scholarship, in its effort to render
a true account of the facts of existence, bas placed
much emphasis on what is sometimes called the historical method of study.

The presupposition of this

method is that the essence of reality lies in develop
ment, growth, and adaptation, whether the reality
sought is that of an organic formation, an institution t
or an idea.

It is assumed that one cannot satisfact

orily understand a thing until one knows the sources
from which it sprang, the processes by which it came
into being, and the changes which it has experienced
in becoming adapted to its varying conditions.

So,

to study the religious views of a man, according to
this historical method, would involve an understanding
of the rise and development of the stream of thought
which his views embodied, and the adaptation of that
thought to the special circumstances which he encount
ered.

Such an investigation would not result in a

critical evaluation of the worth of the religious views
in question.

It would merely yield their history.

This thesis is an attempt to stUdy the religious
views of Alexander Campbell, by the historical method.
The field has been narrowed to an investigation of the
philosophical sources of the reformer's thought; thus
~~A;O

excluding an examination cf important influences such
as the views of the Dutch covenant theologians (CocceiUs,
Witsius, etc.).

A further limitation is made in re

stricting the study of the

~Philosophical

the empiricism of John Locke.

Undoubtedly

influences to
t~is

philo

sopher was more influential than any other. but uamp
bell was acquainted with the philosophy of" men 11ke
heid and J. Beattle l during his university days. nhat
ever influence they may have had on him is beyond the
scope of our study.

It is our purpose in this thesis

to show that the religious views of Alexander Campbell
of the nineteenth century were influenced greatly by
the Philosophy of John Locke of the seventeenth century.

Aside from the obligation we feel toward Dean
Frederick D. KerShner for help rendered in the collect
ion of material for this dissertation, we are greatly
indebted to this scholar for the inspiration We have
received from contact w1 th him in the classroom during
the last four years.

His breadth of scholarship and

careful scientific approach to truth, coupled with a
wholesome Christian philosophy of life, have ever been
a challenge to the highest intellectual achievement of
whicb. the writer is capable.

1.

C.Athearn, Rel. Ed. of Alex, Campbell, 164-5;
Campbell ~ Owen Debate. 48; Christian Baptist, 662.
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THE INFLUENCE OF THE LOCKIAN EMPIRICISM
ON THE THEOLOGY OF ALEXANDER CAMJ>BELL

Chapter I
Introduction
1.
~

The Restoration Movement.

During the decade leading up to and that following

the beginning of the nineteenth century there were several
efforts initiated by different people in various parts
of the Anglo-American world to reform the church ot'
Christ.

These movements to which we refer, wb1le they

arose in different denominations and appeared generally
to be independent of one another, had certain common
characteristics.

The leaders of these religious reform

ations believed that the divided state of the Protestant
world was diSastrous to the mission of the church.

They

thought that the divisions were caused because of too
much emphasis on specdlat1ve opinions and not enough
adherence to the Christian ideal of the Bible.

They

advocated e return to simple New Testament Christianity
with the Bible as the only guide book in matters of faith
and practice.

In that these efforts were put forth With

the desire to reform the·church they may be designated
as movements of Reformation.

But in that they represented

endeavors to restore the Christianity of the Bible they

2

may be called Restoration movements.
The leaders of the Protestant Reformation of the
sixteenth eentury purposed to reform the existing church
rather than restore the church of the New Testament.
Subsequent reformers, such as Wesley in the eighteenth
century, endeavored to correct particular errors, but
did not propose the sweepirrg program of restoring the
church of apostolic days.

These reformers succeeded

in eliminating some of the abuses of the church, but their
success was bought at the cost of tne multiplying of sects
and parties and the loss of the unity of the body of
Uhrist.

Those men to whom we have referred, who endeavor

ed to reform the church in the period around 1800, had
a peculiar motive.
denominations.

~hey

did not want to create new

They attempted not to found a church, out

to restore the church founded by the apostles, that church
whose structure is outlined on the pages of the New Testa
ment.

It has been said of them:
They groped their way, for the most part,
independently of each other, toward what
they felt to be the light. But they had
one thing in common, -- the genius of a
common Protestantism. They sought to get
back of the variant and contradictory forms
of' Christianity to the eternal Word of God
behind all. They opened their Bibles anew,
to find there lithe way, the truth and the
life," apart from the dominant ecclesiastical
and doctrinal systems. They saw in these
the dogmas and traditions of men. They sought
to do for the current Protestantism what

J
Luther had done for the Catholicism of his
time. They claimed to be the ultimate and
logical Protestantism, --to leave the farth
est behind the remains of the Homan Church.
They were rightly called the "Reformers ~' •••• l
2.

The Reformers.

We will give a brief statement of the work or the
most important of these religious reformers.
(1)

James O'Kelly,

James O'Kelly, born about 1735, wae a Methodist
preacher in .North Uarolina.

When the Methodist church

adopted the episcopacy, O'Kelly, who appears to have
been an extreme individualist, clashed with the leaders
of the organization.
1793.

He withdrew from the church in

With others who were in favor of the congregat

ional form of church government, he organized a group
known as the Republican Methodist church.

In 1794, less

than a year after the secession from the Methodists,
O'Kelly and his associates decided to take the name of
I1

Christian" only, and to accept the Bible as the only

creed.
(2)

Abner Jones.

A few years after, and entirely independent of,
this movement in the South, a similar venture was made
in New England.

Abner Jones left the CalVinistic Bapt

ists and organized an independent church at Lyndon, New

1.

H. Van Kirk, Hist. of Theology of Disciples, 80.
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Hampshire, in 1801.

Jones advocated the abandonment of

human creeds and a return to the order of the New Testa
ment church.

He persuaded Elias Smith of' Portsmouth,

who was dissatisfied with his denominational affiliation,
to give up the nam-e Baptist.'l'ogether they organized
a Christian church at Portsmouth.

In 1811 these

"Christlans" of New Eng121ld united with the "Christians"
associated with the O'Kelly movement in the South.

(3)
Barton W.

Barton W. Stone.
Sto~e

was a Presbyterian minister at

Cane Ridge, Kentucky, when the great revival broke
out there in 1801.

An enormous crowd (variously estimat

ed betwe€n thirty and fifty thousand) attended this
famous revival, and thousands professed conversion.

At

the close of the meeting, which was characterized by
an interdenominational fraternity, an attempt was made
by an outside preacher to "Calvinlze" the converts.
Barton

w.

stone and others objected and a split resulted

in the ranks of the Presbyterians.

Stone and five others

withdrew from the Lexington synod and formed the Spring
field presbytery.

These dissenters published a state

ment of their posit.ion 1n a book called liThe Apology
of the Springfield Presbytery n.

This work denounces

all human creede and urges a return to the Bible and the
Bible alone.

Later it was decided to dissolve the

IIpresbytery" and to' Wee.r the name of rtCbristian tl only

5
as churches and individual believers.

At this time,

when the Springfield Presbytery voluntarily died, Stone
and his co-laborers issued a dooument called the "Last
Will and Testament of the Springfield Presbytery", a
significant statement of tbe case for Christian union
on the basis of the return to the Bible as the only
guide.

This group of "Christians" from the Presbyter

ians in the W,est later joined with the "Christians fl from
the Baptists in the East and! the "Christians fl from the
Methodists in the South.

Thus the body known as

"Christian Connection" was formed.

Many of its members,

particularly in Kentucky, joined with the Reformers.
But the group maintained an independent existence until
1929 when a union was consummated with tbe Congregation
alist denomination.
(4)

Robert and James Haldane.

These brothers, wealthy laymen of the Church of
Scotland, were dissatisfied with the barren formalism
of their church and left its fold to form an independent
congregation in Edinburgh, Scotland, in 1799.

The

Haldanes and their followers endeavored to reform the
churcb by casting out its human innovations and teaching
what the apostles had taught and doing what the apostles
did.

Theirs was a Restoration movement.

Tbeir work

has much in common wi th that of Alexander Ce.mpbell, who
had close association with it while he was in Scotland.

6

Dissension arose in the ranks of these Scottish reform
ers and their efforts at Restoration were not so
succes.sful as were those initiated by the reformers in
America.

(5)

Alexander Carson.

Alexander Carson of North Ireland, who had left the
Presbyterians and joined the Independents, had some con
tact with the Haldanean movement, and adopted some of
its 1deals.

1

.

He led in the organization of a church

after the New Testament pattern at Tubemore, Ireland
in 1807.

~his

muvement in Ireland, like that of the

Haldanes in SCotland, did not make very significant
progres-s.
(6)

J. R. Jones.

A movement for the restoration of the New Testament
church WaS be,gun in Wales a few years before the close
of the eighteenth century.

Jones was the leader of a

restoration church at Criccieth, Wates until his death
in 1822.

This reformatory movement became well establish

ed and in 1841 allied wi ttl the work led by the Campbells
in America.
(7)

Thomas and Alexander Campbell.

Later we shall devote a large portion ot this
dissertation to the work of the Campbells.

Here it is

suffioient for us to make a few general statements con
1.

R. Richardson, Memoirs of Alex., Campbell, Vol.I, 169.
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canning them.

The movement they represent was the

most important of all these efforts to restore the New
Testament church.

Thomas Campbell in

Penn~lvania

in

1809 laid down the basis for the nineteenth century
Reformation in his work, the "Declaration and Address·l •
Alexander Campbell, working on the foundation established
by his father, bacame the real leader and was responsible
more than any other man for the development and rapid
growth of the cause.

At the time of his death in 1866

the adherents of the restoration movement numbered
about 300,000 1 •
It may be readily seen that the Reformation or
Restorat ion antedates the Campbells (Thomas as well as
Alexander).

It was a general movement, springing from

many different sources.

Concerning it and Alexander

Campbell's relation to it, it has been said:
Originating independently from distant
and diverse soils, its factors found
means of communics.tion and progressive
union through the publications of Alex
ander Campbell. But this man, admittedly
the greatest spirit of tbe movement, was
only the voice, not the source; a product,
not the founder of the Disciples of
Christ; a brother in the Lord, and not
the father of us all. He brought the
principles of the movement to their most
classical exuression. In so far he
became a model for all Who followed. 2

1.
2.

W.E.Garrison, Rel. Follows the Front., 200.
H. Van Kirk, Hist. of lheo.!2.8I. of Discl,Eles, 88.
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3.

Preliminary Observations to Our Study.

The thesis that we are setting out to prove is
that the philosophy of John Locke was of primary im
portance in the formation of the religious views of
this reformer of the nineteenth century.

Before we

undertake this task, it is advisable to make some pre
liminary observations that seem to be pertinent to our
study.
(1)

The appellation "Campbellites" has been

applied frequently to the members of the Restoration
movement, usually by those who are not sympathetic to
wards that movement.

It would be just as appropriate

to call them llStoneites" or IISCottites, II but the fair
critic will recognize that such labelling is un'just and
conducive to a misunderstanding of the nature of this
cause.

As a matter of fact the movement does not owe

its existence to anyone man.

The purpose of the fathers

of the Restoration was to renounce all allegiance to
falllbl,e men and return to the church ideal of the in
spired Scriptures.

The restoration movement is not the

creat ion of Alexander Ca.mpbell'.
(2)

Although Alexander Campbell's thought has

helped to shape the thinking of many of the members of
the Christian church, it cannot in any
ered as authoritative with them.

sens~

be consid

The idea of having a

particular, authoritative, theological platform is foreign

9

to the genius of the nineteenth-century Heformation.

It

was dominated by a practical motive, not a speculative.
It is qu1te significant that Campbell, Stone, and Scott
di ff'ered among themselves on theological points, whille
working harmoniously on the practical program of restor
ing the New Testament church.

At the inception of the

Restoration movement, and many times since, men of widely
different theological backgrounds have been led to an
acceptance of this practical solution for the ills of a
divided Christendom.
(3)

Alexander Campbellts theology is just

his own private theological views.

It is interesting as

a subject of study because it is the thought of a very
intelligent and unusually influential man.
purp~se

The particular

which engages our attention in this thesis is to

show the philosophical background for the theological
views of the reformer.

Pursuing this course we should

be led to a better understanding of Campbell's position
in the history of the church, and a richer appreciation
of the influence of the great, "common sense u philosopher
of the seventeenth century, John Locke.

10
ahapter II
The Life and Work of John Locke
1.

Biography.

On August 29, 1632 John Locke was born at Wrington,
Somersetshire, the firstborn of a Puritan family.

John

Locke Sr., a small landowner and attorney, and a Round
head sympathizer, fought on the parliamentary side 10 the
Civil War.

These were turbulent years in England.

From

the monarchy of 1640, followed by efforts toward reform
culminating in the civil war, J:mgland had passed to the
republic of 1649, and after further disturbance, to the
restoration of the Stuarts in 1660.

The young Locke,

writing in the year of the restoration, could truly say,
"I had no sooner perceived myself in the world but I
foun~

myself in a storm, which has lasted

.~ost

hitherto."

The first fourteen years of Locke's life were spent
at home.

The early training in

t~ese

formative years un

doubtedly left its life-long marks on the young lad.

Locke

had great respect and affection for his father, who,
apparently, was a man of more than ordinary intelligence.
In the year 1646 the boy was sent to Westminister School,
where he spent the next six years of" his life.

In 1652

he gained a scholarship at Christ Church, and he made his
home at

Ox~ord

for fifteen years.

Locke had little re

spect for the scholastic training then in vogue at Oxford.

11
A college friend said of him that he spent no more t1me
than he could help at the "disputations l1 ; for he never
loved them, but was always wont to declaim against the
practice, as one invented for "wrangling and ostentat1Dn
rather than to discover truth";

In 1659 Locke was

appointed as tutor at Christ Church.

He lectured in

Greek, rhetoric and philosophy.
Lockels original intention was to enter the ministry,
but his broad views on Christianity stood in the way.
Although he was never a great reader of philosophical
works, he was attracted to Descartes and was influenced
very much by the Cartesian writings.

His interests turn

ed to scientific and medical studies, and he became a
close friend of Robert Boyle, the famous chemist, and
Sydenham the noted physician.

He engaged in an amateur

medical practice at Oxford during the latter part of hie
sojourn there (before 1660), and then and thereafter he
was known among his friends as "Doctor LoCke".
In the course of his medical practice in 1666 Locke
met Lord Ashley, afterwards first earl of Shaftesbury,
who figured so prominently in the political affairs of
that day.

Their common sympathy with liberty --civil,

religious, and Philosophical
and lasting friendship.

~

led these two into a close

In 1667 Locke moved to London to

become confidential adviser to the nobleman and tutor to
1.

A.C.Fraser, Locke,

p~

9.
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his son.

Shaftesbury was dismissed from office in 1673,

and Locke spent the next few years in Ii'rance.

In 1679

he returned to England to assist Shaftesbury once more,
but because of the unhealthy political atmosphere sur
rounding the latter, he retired to Holland in 1683.

He

did not return to England until 1689, after the revolut
ion and the coming or William of Orange to the throne of
England.

Locke became influential under the new king, with

whom he was on intimate terms.

He filled various posts of

importance and used his influence on behalf of the "freedom
of the press, tolerance, rational currency, trade laws,
and the improvement of the poor-law system.
From 1691

onwB~d

Locke lived mostly in retirement.

These last years or his life were spent at Oates Manor in
Essex, the country seat of Sir Francis Masham, whose wife,
the accomplished daughter of Ralph CUdworth, had been his
friend before he went to Holland.

Locke, who had been

frail of body all of his life, 1n his later years sufrered
acutely from asthma.

He died at oates on October 28th,

1704.
A conte'mporary scholar, Syd.enham, said of Locke:
" •••• A man whom, in the acuteness of his
Judgment, and in the s1mplicity, that is,
in the excellence of his manners, I con
fidently declare to have amongst the men
of our own time few equals and no superior. ill
1.

A.C.Fraser, Locke, 30.
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2.

The Literary Activities of John Locke.

Although he was a voluminous author, John Locke
wrote nothing (w1th the exception of a few verses in
his youth) until relatively late in life.

His first

publications appeared in the Bibliotheque Universelle,
1686-88.

Commenting on this interesting and significant

fact of his tardiness as an author, his biographer says:
lilt agrees with the intellectual sobriety
and caution that belong to his character,
and is a contrast to the impetuous ardour
which hurried Spinoza, Berkeley, and Hume
to present to the world in youth their

bolder and more comprehensive speculations. ,,1
Lockets chief work, his great contribution to
philosophy, the Essay concerning Human Understanding, was
begun as the result or a chance incident, which occurred
in the winter of 1670-71.

In his uEpistle to the Reader"

prefixed to the Essay, Locke tells us of this memorable
circumstance:
"Were it fit to trouble thee with the history
of this Essay, I should tell thee, that five
or six friends meeting at my chamber, and dis
coursing on a subject very remote from this,
f'ound themselves quickly at a stand, by the
difficulties that rose on every side. After
we had awhile pUZZled ourselves, without com
ing any nearer a solution of those doubts
which perplexed us, it came into my thoughts
that we took a wrong course; and thet before
we set ourselves upon inquiries of that nature,
it was necessary to examine our own abilities,
and see what objects our understandings were.

1.

A.C.Fraser, ed., Essa:I, Prolegomena, xxxvi - xxxvii.
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or were not, fitted to deal with. This I
proposed to the company, who all readily
assented; and thereupon it was agreed that
this should be our first inquiry. Some
hasty and undigested thoughts, on a subject
I had never before considered, which I set
down against our next meeting, gave the first
entrance into this Discourse; which having
been thus begun by chance, was continued by
intreaty; written by incoherent parcels; and
after long intervals of neglect, resumed
again, as my humour or occasions permitted;
and at last, in a retirement where an
attendance on my health gave me leisure, it
was brought into tba.t order thou now seest
it. ,,1
.

The lldiff'iculties ll arose While the five or six friends
were discoursing on the "principles of morality and re-
vealed religion ll • 2 It was twenty years before this
essay was completed and published (1690).
In addition to the famous EssaI concerning Human
Understanding some of his most important works are:
~

Letters concerning 'l.'oleratio-n, 1689 ff.

~

Two Treatises .2!! Government, 1690.

Some Thoughts concerning Education, 1693.
The Reasonableness of Christianity, 1695.
A Discourse of Miracles, 1706.
~

Conduct of the Understanding, 1706.

The

~damentnl

ConstJtut 1 ons of Carolina,1720.

Elements of Natural Philosophy, 1720.

1.
2.

A.C.Fraser, ed., EssaI' Vol. I , Ip·,-_9r l O.
A.C.Fraser, ed., Essay,p9 footnote. Vol. I.
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In his writings Looke attempts to show the futility
of empty verbiage and spineless aoquiesoenoe in traditional
opinions and assumptions.

He would have men bring the

instrument of reason to bear on the faots of life.

Nothing

should take the place of honest intelleotual inquiry and
oommon sense.

Freedom and reason should take the plaoe of

mere tradition, irrationality, and restrictive foroes in
the political, the religious, and the philosophioal realm.
"Locke's writings have made his intelleotual
and moral features familiar. Large, 'round
about' oommon sense, intelleotual strength
direoted by a virtuous purpose, not subtle or
daring speculation, sustained by an idealizing
faculty, is what we find in Looke. Defect in
speoulative imagination appears when he en
counters the vast and complex final problem ~
of the universe in its organio unity. He
initiated oritioism of human knowledge, and
diffused the spirit of free inqUiry and
universal toleration whioh has since pro
foundly affected the civilized world. he
has not bequeathed an imposing system, hard
ly even a striking disoovery in metaphysios,
but he is a signal example of the love of
attaining iruth for the sake of truth and
goodness ••,
3.

The

~hilosoPhY

of John Locke.

"Perhaps no philosopher since Aristotle has
represented the spirit and opinions of an age
so completely as Locke represents philosophy
and all that depends upon philosophic thougbt,
in the century which followed his ~eath -
especially in Brit&1n and France. 1t

1.
2.

Encyclopaedia Britannica, 14th ed., Vol.14, 272.
A.C.Fraser, Locke, Preface v.
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Becon·s philosophy, insisting upon observation and
induction in place of speculation, was just becoming
popUlar at Oxford when Locke studied at that institution.
The rising spirit of scientific inquiry and practical
interest in philosophy was represented well by the ¥oung
John Locke.

Impatient of authority and "the jargon of

the schools tl , he rebelled against the scholasticism he
found in OXford.

He sought to see the truth of thing's

clearly for himself and trusted firmly in the power of'
the human 1ntellectto interpret satisfactorily the facts
of life.

his pract1cal, empirical attitude predominates

in the EssaI concerning Humen Understanding.

The author

makes no pretension to give the reader a carefully worked
out philosophical system.

He is concerned only with the

matter-of-fact and the practical.
"Our business here is not to know all things,
but those which concern our conduct. If we
can find out those measures, whereby a ration
al creature, put in that state in which man
is in this world, may and ought to govern
his opinions, and actions depending thereon,
we need not to be troubled thit some other
things escape our knowledge."
The purpose of the Essay, he declares, is:
•••• to inquire into the original, certainty,
and eEtent of human knowledge, together with
the grounds and degrees of belief, opinion,
and assent;- I shall not at present meddle
with the physical consideration of the mind;
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or trouble myself to examine wherein its
essence consists; or by what motions of our
spirits or alterations of our bodies we come
to have any sensation by our organs, or any
ideas in our understandings; and whether those
ideas do in their formation, any or all of
them, depend on matter or not. These are
speculations Which, however curious and en
tertaining, I e~lall d~cline, as IYi~g out of
my way in the design 1 am now upon.
The method by means of which he proposes to pursue
his practical inqUiry, Locke asserts is as follows:
irst, I shall inquire into the original of
those ideas, notions, or whatever else you
please to call them, Which a man observes,
and is conscious to himself he has in his
mind; and the ways Whereby the understanding
cornea to be furnished with them.
Secondly, I shall endeavor to show what
knowledge the understanding hath by those
ideas; and the certainty, evidence, and
extent of it.
Thirdly, I shall make some inquiry into the
nature and grounds of faith or opinion:
whereby I mean that assent which we give to
any proposition as true, of whose truth yet
we have not certain knowledge. And here we
shall have occasion to examine the reasons
and degrees of assent. 2
(1)

The origin of knowledge.

The first question that Locke proposes to answer is,
"How does the individual mind come to have knowledge?"
In the intrOduction to the EesS¥, he clears the ground
for his answer by defining the term idea.

1.
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•••• Whatsoever is the object of the under
standing when a man thinks, I have used it
to express wh~tever is meant by phantasm,
notion, species, or whatever it is which
the mind can be employed about in thinking. l
Locke's "idea" covers such a wide range of meaning that
Fraser suggests the use of the term phenomenon as a syn
onym.2
Locke's first concern is to attempt to prove that
there are no innate ideas of any sort.

Even the mQral

If they were, they ought to appear

laws are not innate.

universally, even in children and primitives.
is a Utabula rasa".

The mind

The elements of all possible know

ledge come from experience and from experience only.

The

mind is fitted to receive impressions made on it either
through sensation (external experience) or by the mind's
own operations when it reflects on them (internal ex
perience).
External objects furnish the mind with the
ideas of sensible qualities, which are all
those difrerent perceptions they produce in
us; and the mind furnishes the understanding
with ideas of its own operations.
These, when we have taken a full survey of them,
and their several modes, (combinations, and
relations,) we shall find to contain all our
whole stock of ideas; and that we have nothing
in our minds which did not come in one or t~nese
two ways. Let anyone .examine his own thoughts,

~32.
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and thoroughly seareh into his understanding;
and then let him tell me, whether all the origin
al 1~eas he has there, are any other than of the
objects or his senses, or of the operations ~f his
mind, considered as objects of his reflection. l
These simple ideas of sensation and reflection are
the data ot' knowledge.

In acquiring these ideas the mind

is passive and receptive.

But the mind is spontaneous

and originative in the formation of complex ideas.

It modi

fies a.nd compounds simple ideas and thus builds the struct
ure of knowledge by composition (complex ideas), associat
ion (ideas of relation), and abstraction (abstract'ideas).

'2)

The nature and validity of knowledge.

KnOWledge then seems to me to be nothing but
the perception of the connexion of and agreement,
or disagreement and repugnancy of any of our
ideas. In this alone it consists. Where this
perception is, there is knowledge, and where it
is not, there, though we may fancy, guess or
believe, ~t we always come short of knowledge. 2
Knowledge consists in the connection of our ideas.
It depends for its certainty and extent upon the clearness
and distinctness, the reality, and tre adequacy of our
ideas.

Clear and distinct ideas are necessary, because

obscure and confused ideas make the use of words uncertain.
Real ideas (as difrerent from

fantast~cal)

are such that

have a foundation in nature, such as have a conformity
with the real being and existence of things, or with their

1.
2.

A.C.Fraser, ad., Es a y , Vol. I, 124-25.
Ibid, Vol. II, l67- 8.

6

20

archetypes.

Adequate ideas are those which perfectly

represent those archetypes which the mind supposes them
taken from; which it intends them to stand for, and to
which it refers them.

Knowledge is certain when the

connection of ideas is clearly and distinctly perceived.
Knowledge is certain and real when, in addition to the
clear and distinct perception of the idea in the mind,
there is the assurance

t~at

something exists to which the

idea in some way corresponds.
There are three degrees of knowledge, intuitive (the
moet certain), demonstra*tive, and sens,i tive knOWledge (the
least certain).

Intuitive knowledge is self-evident.

It

is the perception of the agreement or disagreement of two
ideas immediately Qy themselves, without the intervention
of any other idea.

Demonstrat ive knowledge is that where1n

the connection of ideas is certain, but is
directly by means of an intermediate idea.

pe~ce1ved

It is

in

cert~1n

knowledge, but the evidence of it is not altogether so clear
and bright, nor the assent so ready, as in intuitive know
ledge.

Sensitive knowledge is the assurance we have that

some object extrinsic to the mind actually exists when we
have the idea of that object in our minds.

\1e know of our

own ex1stence by intuition (self-evident).

We know of the

existence of God through reason.

We know of the existence

of the external world by our senses.

This latter form

o~
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knowledge is always only probable.
Knowledge is the perception of the connection or
agreement or disagreement of ideas.

The sorts of agreement

or disagreement of ideas may be reduced to four:

identity

or diversity, relation, coexistence or necessary connect
ion, and real existence.

(a)

Identity or diversity:

tilt is the first act of the mind, when it has any senti

.

ments or ideas at all, to perceive its ideas; and so far
as it perceives them, to know each what it is, and thereby
also to perceive their difference, and that one is not
another. 1.1

(b)

Relation:

This sort of agreement or

disagreement is the perception of the relation between any
two ideas, whether substances, modes or any other.

This

group is exemplified in pure mathematics and abstract
ethics.

(c)

Coexistence or necessary connection:

category belongs particularly to substances.

This

There are

complex ideas in particular substances, material or spirit
ual.

A certain idea always accompanies a certain complex

idea which represents a substance; e.g., weight is nec
essarily connected with the complex idea of gold.
Real existence:

(d)

There is the agreement or disagreement of

our ideas With the real existence of the particular sub
stance which they then manifest to us.

1.
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Within these four sorts of agreement or dis
agreement is, I suppose, contained all the know
ledge we have, or are capable of. For all the
inquiries we can make concerning any of our ideas,
all that we know or can affirm concerning any of
them is, That it is, or is not, the same with
some other; that it does or does not always co
eXist with some other idea in the same sUbject;
that it has this or that relation with some other
idea; or that it has a real existence without the
mind. Thus, 'blue is not yellow', is O~ identity.
'Two triangles upon equal bases between two
parallels are equal', is of relation. 'Iron is
susceptible of magnetical impressions', is of
co-existence. 'God is', is of real existence.
Though identity-and co-existence are truly noth
ing but relations, yet they are such peculiar
ways of agreement or disagreement of our ideas,
that they deserve well to be considered as dis
tinct heads, and not under relation in general. l

(3)

The limits of knowledge.

Knowledge, as has been said, lying in the per
ception of the agreement or disagreement of any
of our ideas, it follows from thence, that we
can have knowledge no rurther than we have ideas~
Our great ignorance is' due to:

(a)

Want of ideas:

We do not have a positive, clear, distinct ldea of sub
stance even.

We are prevented from having ideas of some

things because of their remoteness, and of other things
because of their minuteness.

(b)

Want of a discoverable

connection between the ideas we have:

"Several effects

come every day within the notice of our senees, of which we
have eo far sensitive knowledge:

1.
2.

Op. cit., 171.

Ib1d. 190.

but the causee, manner•. ,

23
and certainty of their production ••• we must be content
to be very ignorant of. III
amining our ideas:

(c)

Want of tracing and ex

We are often ignorant because we are

not able to trace those ideas which we have or may bave,
and we do not find those intermed1ate ideas which may show
us what habitude of agreement or disagreement they have one
with another.

The ill-use of words contributes most to

this weakness of ours.
(4)

Probable knowledge.

Certainty in knowledge is not to be found except in
the agreement and disagreement of our ideas, and, as we
have pointed out above, certainty is possible only for in
tuitive and demonstrative knowledge.

Sensitive knowledge

gives us nothing more than probability.

We may arrive at

certainty in ethics and natural theology but never in the
field of science.
As to a perfect science of natural bodies, (not
to mention spiritual beings,) we are, I think,
so far from being capable of-any such thing,
that I conclude it lost labour to seek after it. 2
Thus it is that most of the propositions with which
our minds are engaged are such that we cannot have Wldoubt
ed knowledge of their truth.

But we are reminded that we

do not have to depend on the certainty of intuition and
demonstration to live satisfactorily.
1.
2.
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The understanding faculties being given to man,
not barely for speculation, but also for the
conduct of his life, man would be at a great
loss if he had nothing to direct h~ but what
has the certainty of true knowledge. For that
being very short and scanty, as we have seen,
he would be often utterly in the dark, and in
most of the actions of his life, perfectly at
a stand, had he nothing to guide him in the
absence of clear and certain knowledge. He
that will not eat till he has demonstration
that it will nourish him; he that will not
stir till he infallibly knows the business he
goes about will succeed, will have little else
to do but to sit still and perish. l
Man, not

ab~e

to attain

uncond~tional

certainty, in

his intellectual intercourse with nature, is driven by the
limits of his understanding to accept reasonableprobabl1
1ty and to live by its standards.

the grounds of this

reasonable probability, that supplies the defect of his
knowledge, and guides him where that fails, are:
First, the conformity of anything With our own
knowledge, observation, and experience.
Secondly, the testimony of others, vouching
their observation and experience. In the testi
mony of others is to be considered: 1. The
number. 2. The integrity. 3. The skill of the
Witnesses. 4. The design of the author, where
it is a testimony out of a book cited. 5. The
consistency of the parts, and circumstances of
relation. 6. Contrary testtmoniee. 2

4.

Religious Views of John Locke.

(1)

Revelation and faith.

Among the beliefs accepted on testimony, those based
on revelation "challenge the highest degree of our assent
1.
2.
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•••whether the thing proposed agree or disagree with common
experience, and the ordinary course ot' things or no". 1

Our

assent to this testimony concerning revealed things is
fai th, which
•••• as absolutely determines our minds, and as
perfectly excludes all wavering, as our knowledge
itself; and we may as well doubt of our own being,
as we can whether any revelation from God betrue.
So that faith is a settled and sure principle or
room for doubt or hesitation. Only we must be
sure that it be f! divine revelation, and that we
understand it right: else ~ shall eXPose ~
selves to all the extravagences ~r enthusias•• 2
Faith does not bave the certitude common to intuition
and demonstration.

And although we must accept the re

vealed matter even when it disagrees with common experience,
I'

we must be sure that it be a divine revelation".

It must

not contradict the h1ghest reason.
Nothing that is contrary to, and inconsistent
with the clear and self-evident dictates of
reason, has a right t~ be urged or assented to
as a matter of faith.
Revelation is natural reason enlarged by a
new set of discoveries communicated by God
immediately; which reason vouches the truth of,
by the testimony and proofs it gives that th~y
come from God. So that he that takes away
reason to make way for revelation, puts out
the light of both-, and does muchwihat the same,
as if he would persuade a man to put out his
eyes, the better to receive the rem0 e light
of an invisible star by a tele,scope.

4
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( 2)

Mirac les •

Because of hi s aversion to "enthusiasm'" and the
"certainty of internal light '., Locke was disposed to look
for the criteria of real revelation among external things
of sense.

He believed that physical miracles, Itoutward

signs", were the chief test for distinguishing what is
truly reve·aled from mere illusion.

A miracle is defined

by Locke as "a sensible operation, which, being above the
comprehension of the spectator, and in his opinion contrary
to the established course of nature, is taken by him tqbe
divine. III

A

miracle is an operation which is above the

comprehension of the spectator.

It is not an event which

violates or supersedes all law.

It is an occurrence de

ter.mined by higher laws than the spectator knows.
accords with a ra-tional moral universe.

It

Indeed, the uJl.ti

mate ground
for faith is the moral excellency inherent ,in
.
Christianity rather than the p hysical miracles attendAng
it.

Writing of miracles, Locke gives expression to this

f'unda.mental moral faith by saying, "no mission can be
considered as divine if it delivers anything derogatory
to the bonor of the one only true God, or inconsistent with
natural religion and the rules of morality.u2

1.
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(3)

Knowledge of the eXistence of God.

Though God has given us no innate ideas of nim
self; though he has stamped no original charact
ers on our minds, wherein we may read his being;
yet having furnished us with those faculties our
minds are endowed with, he hath not left himself'
without witness; since we have sense, percept
ion,and reason, and cannot want a clear pro~f o~
him as long as we carry ourselves about us.
For Locke the fact that God exists 1s as demonstrable
as any truth in mathematics.
and teleological proofs.
exists.

He presents the usual causal

Man is certain that he

himsel~

He knows that nothing cannot produce a being.

So

to account for his own being, maD must postulate a supreme
Being, who must be all-powerful and all-intelligent to
account for the power and intelligence of human beings. Al
though we can be certain that God exists yet we cannot know
his real essence.

~Ve

do not know substances.

It is eignifi

cant that Locke avoided entanglement in the Trinitarian
controversies going on in England in his day.
(4)

The reasonableness of Christi,anity.

Locke off'ered a common-sense defence of the uReason

-

ableness of Christianity as delivered in the Scriptures".
Casting aside the traditions and the dogmas of the ecclesi
astical schools, which bred disunl t~r and hatred, he presentad the case for the simplicity and beauty of New Testament

1.
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Christianity as a basis for uni ty alld agreement.

'.L'he

articles of saving faith were few for the essential Cht'ist
ianity of the Scriptures, and what was sufficient to make a
man a Christian in New Testament times is sufficient still
i.e. the belief in Jesus as Messiah, and repentance, or
livinn: the good life.

Christianity is a reasonable system.

Its essentiel features may be

comprehe~ded

by the laboring

class and the illiterate.
The writers and wranglers in religion fill it
(the Christiel1 religion) \'lith niceties, and
dress it up with notions, Which they make
necessary and I'"'undamental p8.rts of it, as if
there were no way into the church but througcl
the academy or lyceum. l
That the poor had the gospel preached to them,
Christ makes a mark, as well as business of his
mission, Matthew 11:5. And if the poor had the
gospel preached to them, it was, without douet,
such a gospel as the p02r could understandj
plain and intelligible.

(5)

Views on toleration.

LOcke's favorite theme was liberty.

In the Essay £n

the Human Understanding it is intellectual, in the Treatise
QD

Government it is political, and in the ,letters

eration it is religious freedom.

o~ T~ol

"Absolute liberty, just

and true liberty, equal and impartial liberty, is the thing
that we stand in need of~3

In advocating the religious

liberty of the individual Locke was expressing a revolution
trom the dogmatic authority characteristic of the 111ddle

1.
2.
3.

J.Locke, Reasonableness of Christianity, 157.
Ibid. 158.
.
Locke's Works, Preface to Reader, Toleration,Vol.VI,~.4.

29

Ages, but persisting still in his generation.

In making

his plea for toleration, the philosopher proposed to
define the respective provinces of the state and the church.
He argues that the civil magistrate has not jurisdiction
over the regulation of religious worship and beliefs, ex
cept as that worship or those beliefs may interfere with
the ends of civil government.

In expounding the nature of

the church Locke refers back to the New Testament churbh
(not to any existing ecclesiastical organization) as the
one and only standard.

That church, he insist's was a free

and voluntary society.

It was:

A voluntary socie~y of men, joining themselves
together of their own accord, in order to the
public worshipping of God, in such a manner as
they JUdge acceptable to him ~nd effectual to
the salvation of their souls.
But Locke's toleration did not extend to Roman
Catholics and atheists.

The former were not to be toler

ated, not because of their theological dogmas but because
of their pract1c,al attitudes which were considered as
dangerous to the state.
meant practical

In Locke's eetimation atheism

rejection of the principle of order and

reason in the universe, and the atheist, consequently,
was a menace to citizenship and society.

5.
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The teachings of John Locke had an 1nfluence w1der 1n
1ts extent, more varied in its expression, and longer in
duration than tha.t of most philosophers.

His wr1tings

furnished a starting point for many lines of thought in the
years following the1r appearance.

It has been said of h1m,

as 1t was of Bacon, that he "rang the bell to call the other
wits together ll • 1 The following general statement of the
importance of Locke in the history of thought will give
some idea of his s1gnif1cance.
His EssaI was the first attempt at a compre
hens1ve theory of knowledge in the history of
modern ph110sophy and 1naugurated the movement
which produced Berkeley and Hume and culminated
in Kant. His emp1r1cal psychology became the
source from wh1ch English associat10nism (Browne
and Hartley) and French sensationalism (Condillac,
Helvet1us) drew their nouri~hment. H1s ethical
p hilosopby was cont1nued and corrected by tne
work of Shaftesbury, Hutcheson, Ferguson, Hume,
and Adam Smith. His theory of education in
fluenced the great French author Rousseau and,
through him, the ent1re world. His po11tical
ideas found br1111ant exponents 1n Volta1re,
Mentesqu1eu's Espr1t ~ lois, and a rad1cal
cont1nuat1on 1n Rousseau's Contrat social; while
the sp1rit of his entire·· thought gave an impetus
to the rel1gious movement of the deists in Eng
land and in France. In Locke the forces that
were mak1ng for enlightenment were concentrated
and reflected more faithfUlly than in any think
er before him. He represents the spirit of the
modern era, the spir1t of independence and
critic1sm, the sp1rit oC 1ndiv1dua11sm, and the
spir1t of democracy, the sp1r1t wh1ch had sought·
utterance 1n tne re11g1ouA Reformat10n and in the
p 011t1cal revolut10ns of the s1xteenth and

1.
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seventeenth centuries, and wtich reached its
climax i~ the Enlightenment of the eighteenth
century.
While recognizing the Lockian influence in psychology,
ethics, politics, etc., we are more concerned about his
impression on philosophy proper end theology.

The Essay

holds a unique place in the history of philosophy.

It was

the first deliberate attempt in mOdern philosophy to
engage in .epistemological inquiry, a branch of philosophi
cal investigation emphasized particularly in the eighteenth
century.

Locke inaugurated a new era by his introduction

of common sense into philosophy.

Human reason, divorced

from prejud1ce, superstition, and dogmatic authority, is
altogether suff·ic ient to deal with the problems relating to
satisfactory living.
Horace Walpole (wrl~ing in 1789) probably ex
presses the average opinion of the English
readin~ public of his time, when he says that
Locke (with whom he couples Bacon) was almost
the first philosopher who introduced common~
sense into his writings. Nor was it only that
he was supreme in popular estimation. His
influence is apparent in almost every philoso
phical and quasi-philosophical work of the
period. It may especially be mentioned that
the doctrine of Innate Ideas went out of
fashion, both word and thing, and, when a
similar doctrine came into vogue at the end of
the century, under the authority of Reid and
S~e~art, it was in a modified form and under
a new appellation, that of primary or funda
mental beliefs ••••• ~ven in reoent times,

1.
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when the topics and conditions of philosoPhical
speculation have undergone so much change,
there are few philosophical authors of eminence
who dolnot make frequent reference to Lockels
EssaI·
The theological implications of Lockels philosophy
are very significant.
are not innate.

Religious ideas, like any others,

They come through the operation of the

mind working upon the simple ideas of sensation.

God is

known through revelation attested by miracles, the evid
ence of which must be subjected to human reason.
an intellectual act,

no~

a mystical experience.

belief of testimony concerning revealed truth.
ligious thought of Locke led directly to Deism.

b'aith is
It is the
The re
Accept

ing Locke's principle of reason as the ultimate test of
revelation the Deists fashioned a rational religion, re
jecting all mysticism and seeking the true revelations of
God in the laws of nature.
Locke objected to the methods of the Puritans of
interpreting texts apart from contexts and reading spirit
ual meanings dogmatically into scripture passages.

In the

place of these methods he sought to understand the cir
cumstances in which the words were written and their re
lation to the period and country in which they appeared.
For this reason he may be considered as anticipating the

1.
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biblical criticism, practiced by the German critics so
effectively, and accepted so widely in modern times.
Locke's lasting effect upon religious thought
in these two centuries is seen in the ever
widening conviction among Christians that
religion and Christianity must, like other
beliefs, be exposed to the test of free
criticism, and to the response of the ration
al, as~weil as the moral and sPiriiual, or
supernatural, constitution of man.

1.
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Chapter I II

~fe

The
l~

and Work of Alexander Campbell

Biography.
(1)

Early years in Ireland.

In the latter part of the eighteenth century !homas
Campbell and Jane Corneigle were united in marriage in a
simple community among the hills of the county of Antrim
in Northern Ireland.

On

September 12th, 1788, the year

after the celebration of this marriage, a son, Alexander,
was born.

The boy began life with a heritage and an

environment admirably suited to fit
he

~as

to undertake.

h~m

for the life-work

On his father's side his ancestry

was rooted in the hard1 Campbells of Argyle.

His mother

was a descendant of Huguenots who chose exile from France
rather than compromise and surrender of their religious
conVictions.

Thomas Ce.mpbell, a minister in the Seceder

branch of the Presbyterian church, was an intelligent,
deeply religious character possessing a genial and lovable
disposition.

Of the character of his mother Alexander

has written:
"She made a nearer appro:z;imation to the ackJlow
ledged beau ideal of a Christian mother than
anyone of her sex with whom I have had the
pleasure 01' forming a special acquaintance. I
can but gratefully add, that to my mother,
as well as to my father, I am indebted for
having memorized in early life almost all the
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writings of' King Solomon-his Proverbs, his
Ecclesiastes--and many of the Psalms of his
father David. They have not only been
written on the tablet of my memory, but
incorporat1d with my modes of thinking and
speaking. 11
Fortunate indeed would be the child of such parents.

Under

their care the boy Alexander was surrounded with the con
ditions favorable for a normal development.

Ris first

instructors were his father and his mother •. But in due
time he was sent to the schools of the community in which
he lived, and later to an academy conducted by his uncles
in tue town of Newry •
.At tois period in his li1"e Alexander Campbell dis
played none of the intellectual perspicacity which charact
erized him in later life.

Ris over-fondness for play cE;l.US

ed his father much anxiety, and the latter, deelrous of
applying a corrective, put him to work on the farm.

But

this proceedure did not immediately drive the lad back to
his books.

He loved the farm work with its invigorating

out-door life.

However, the apparent lack of interest in

the wiles of the gentle Minerva was but an eddy in the
stream of his life, for when about sixteen years of age, he
gave evidence of the awakening of his great intellectual
nature.

He now sought the books that had been thrust

upon him in the past.

1.

He became filled with an aPdent
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desire for literary distinction, and declared his purpose
to be ~one of the best scholars in the kingdom ll • l Under

-

his father's guidance be mastered the oommon branches of
knowledge and at the age of seventeen assisted in teach
ing in the academy conducted by Thomas Campbell to supple
ment his meager salary as a pastor.
In the favorable atmosphere of a devout minister's
home it 1s natural that Alexander Campbell should experience
a normal religious development.

His conversion, with its

struggles and periods of uncertainty, is typical of the
time 1n wh1ch he lived.

He wrote:

"From the time that I could read the Scriptures,
I became convinced that Jesus was the Son of
God. I was also fully persuaded that I was a
sinner, and must obtai n pardon through the
merits of Christ or be lost for ever. ~his
caused me great distress of SOUl, and I had
much exercise of mind under the awakenings of
a guilty conscience. Finally, after many
strugglings, I was enabled to put my trust
in the SaViOur, and to FEEL my reliance on
him as the only SaViour of sinners. From
the moment I was able to feel this reliance
on the Lord Jesus Christ, I obtained and
enjoyed peace of mind. It never ente~ed
into my head to investigate the subjec·t of
baptism or the doctrines of the creed." 2
He united with the Presbyterian church at Ahorey, and,
from that time on; labored consistently at theological
studies.

1.
2.
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(2)

The departure from Ireland.

The heavy responsibilities of church and school were
more than the constitution of Thomas Campbell could endure.
Broken 1n health, he journeyed to America in 1807 to seek
a home for his family in the new world.

The welfare of

his wife and children and the management of the academy
he committed to the care of his eldest son, Alexander, then
nineteen years of age.
A year later the

Ca~pbells

embarked for the passage

to America to join the absent husband and father.
scarc~ly

But

had they left the harbor when they fell foul of a

storm, wh1ch wrecked the vessel on the rOcky coast of
Western Scotland.

The trying hours in the storm at sea

when death threatened to take its toll brought a crisis in
the life of Alexander Campbell.

Seated on the stump of a

broken mast as the spip, stranded on a rock, seemed to be
at the mercy of wind and wave, he meditated on the real
issues of life and resolved that, if he were saved from
the present peril, he would devote himself Wholly to the
ministry of the gospel.
Fortunately re11ef appeared before any lives were
lost, and the C&mpbells, When they had recovered from the
effects of the disaster, resolved to spend the winter 1n
SCotland.

This unwelcome delay furnished Alexander with

an opportunity to further his educatlDQ.

The family moved
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to Glasgow

~~d

he entered the university of that city,

his father's Alma Mater.

For the short time, (less than

one year), that he was in the university the young man,
athirst for knowledge, labored indefatigably to prepare
himself for his life-work.
During his stay in Glasgow, he became acquainted with
Greville Ewing and the Haldane brothers, Robert and James.
These men, dissatisfied with the conditions that prevailed
in the church, were leading a reformation in the city of
Glasgow.

They had a profound influence on the thought of

Campbell, who at this time severed his connection with the
Seceder Presbyterian denomination.
(3)

An immigrant to Am-erica.

The university session ending, Alexander accepted a
position as tutor for a short time, and then, in August
1809, embarked with his mother and the other members of
the rronily on the voyage to America.

In the meantime,

Thomas CaT.pbell, who had gone to Western Pennsylvania in
1807, had become well established in that country.
The meeting of father and son was looked forward to
with anxiety on both sides.

Alexander wondered how his

father would react to his liberal views Which had
him to br-eak with the Seceders.

On

~ed

the other hand, Thoma.s

Campbell, who had been severely criticized by the Penn
sylvanian Seceders for his liberal views (particularly
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for inviting those not of hiE sect to the communion
service), had tendered his resignation to his synod, and
he, too, was without a denominational affiliation.

Father

and son, separated by thousands of miles, had come to
approximately the same conclusions, without any knowledge
of each other's doings.

So they met, when the family was

reunited in America, as ministers without a denomination
in which to minister.
The

,~ampbell

family made their home in the village of

Washington, Pennsylvania.

Alexander, in addition to b&nd

ing himself down daily to a rigorous schedule of stUdies,
participated in community activities, labored aggress
ively in behalf of social reform, and took an active part
in his father's program of Christian union.

Before the

arrival of Alexander Campbell, the Christian Association
of Washington was formed (August 1809) under the guidance
of the elder Campbell.

This group of Christians did not

consider itself a church, but simply an organization
for the promotion of Christian union.

It represented a

practical. reaction from the evils of denominationaltsm.
In 1810, after be had arrived at the age of twenty
two years, Alexander Campbell was persuaded to preach his
first sermon.

He consented with reluctance, uncertain

yet of his ability.

But at the end of the address the

universal jUdgment of his hearers was that he could preach
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e¥en better than the talented Thomas Campbell.

From this

time the services of the young man were in constant de
mand, and during the first year he preached more than one
hundred sermons.

(4)

Life at Bethany.

Just beyond the western border of Pennsylvania
lived a close friend of the elder Campbell, John Brown.
Alexander, on missions from his father, had occasion to
visit the Browns, and there became acquainted with eighteen
years~91d

Margaret, tall, slender, graceful, and unusuually

sweet and attractive.

Occasions for making

~requent

journeys

to the home of the Browns were found, and on March 12,
1811, Al exander CaI:lpbell and
in marriage.

Margar et Brown were Wli ted

The young married couple made their home

wi th Mr. Brown. and Alexander assisted his father-in-law
in the management of his rarm.

He still

contin~e4

his

intensive studies, and 1n the first year of his married
life read thirty-five volumes, containing some 8,354 pages.
He arose early and studied while others slept.

He utilized

the noon-hour rest from labor by reading, and
When his horses, wear1 with the plow, were
resting for a little while in the shadb, he
would take rrom his pocket the New Testament
he always carried, and spend the time in
committing a portion of it to memory, or in
tracing out the order and method ~f a dis
course upon some important theme.
1.

Ope

cit., 441-442.
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The members of the Washington Association found it
necessary to form an independent church.

~his

they did

and the Brush Run church came into existence in May, 1811.

In January, 1812, Alexander Campbell was ordained to the
ministry upon the recommendation of the Brush Run con
gregation.

Guided by the principle, "Where the Scriptures

speak, we speak; where

t~e

Scriptures are silent, we are

silent,U the reformers were led to a position similar to
the Baptist concerning the ordinance of baptism.

In the

fall of 1813, the Brush Run church yielded to th,e persuas
ions of Baptist neighbors and joined the Red Stone Baptist
Association.
Alexander Campbell was dissatisfied with the progress
of the reformation as it was functioning through the
Brush Run church, so in the year 1814 he listened favor
ebly to a suggestion to migrate with his congregation and
to .,plant a religious colony in the netghborhood of Zanes
ville, Ohio.

Mr. Brown, who looked with disfavor on the

removal of his son-in-law and daughter to such a distant
part, offered to present Campbell with his farm as an
inducement to stay.

lie decided to remain, and the others,

unwilling to go without him, also gave up the idea of mov
ing.

This farm home became the headquarters of the act

ivities of the reformer.

In later years the neme Bethany

came to have a peculiar meaning for the thousands scatter
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ed throughout the Middle West who looked to the master of

Bethany as the great leader of the nineteenth-century
Reformation.
(5)

Llterary activities.

Mr. Campbell pursued hls labors in the ministry (With
out finencial remuneration of any sort) and continued his
work on the farm.

As a farmer he was very successful and

soon became recognized in his own and surrounding communit
ies for hi s abili ty.

He was a man of many parts and in

addition to agricultural pursuits and preaching he engaged
freely in literary activities.

In 1823 he began a monthly,

religious journal call the Christian Baptist.
magazine was used with

g~eat

This

effect in disseminating

f'er and wide the principles of the reformation, the opposit
ion to the religious denominational system, and the plea
for union on the basis of the New Testament alone.

The

Christia,n Ba,ptist was discarded in 1830, and a ne,w Journal
begun.

It was entitled the Millennial Harbinger.'l'hls

paper was a mighty instrument in behalf of reformation
for the remainder of the lifetime of Alexander Campbell.
The reformer found time for writing much valuable and
scholarly materials in addition to the editing of the two
periodicals to whic h we have referr'ed.
best known pUblished works are:

Some of hi s
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Christian Baptist, 1823-1830.
Millennial Harbinger, 1830-1863.
Debate with Walker, 1820.
tI
--.r Maccalla, 1823
~
~
Owen, 1829.
It
fl
PUrCell, 1837.
~
~ ~ice, 1843.
II
It
Skinner, (Published by Mr. Skinner)
1840.
Christian System, 1835.
Christian Preacher's Companion, 1836.
New Testament - New Version with Notes, 1870.
Christian Hymn Book, 1866.
Christian Baptism - Its Antecedents and
Consequents, 1851.
--
Life of Thomas Campbell, 1861.
'PopUlar Lectures and Addresses, 1863.
(6)

The debates.

Although Mr. Campbell is said to have been "the
greatest religious debater since the days of the Apostles~l
it was with difficulty that his friends first persuaded
him to undertake tbis method of propagating bis views.
After repeated requests, he consented to meet John Walker
a Seceder Presbyterian in 1820 to debate the SUbject
of "Baptism ll •

A debate on the same subject followed

in 1823, with the Presbyterian W. L. Maccalla defending
the Paedobaptist cause.

In 1830 he debated the subject

"Christiani ty versus Skepticism ll with Robert Owen, the
famous socialist.

In 1837 Mr. Campbell was the represent

ative of Protestantism in a debate with the skilful Bis
hop Purcell of Cincinnati on the SUbject of "Roman

1.

F.D.Kershnar, The Res~oration Handbook, Series I~19.
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44
Catholicism

ll
•

The debate with N. L. Rice on liThe

Principles of the Restoration" in 1843 is said to have
been "in all probability the greatest rellgious discuss
ion ever recorded in human history~l

Immediately after

the Purcell debate Mr. Campbell carried on a written de
bate with Mr. Skinner on the subject of

"Universalism~

This written discussion continued in the Millennial
Harbinger for more than two years.

(7)

Other interests.

The founding or Bethany College in 1841 is typical
of the interest in education betrayed by the intellectual
reformer.

The talented, educated men sent out rrom the

halls of Bethany raised the standards of the ministry and
furnished a mighty impetus to the reformation.
Mr. Campbell made frequent and extensive journeys,
usually in the interests of his religious reformation.
In 1847 he made a trip that carried him beyond the shores
of Amer1ca.
and Ireland.

He visited the Continent, England, Scotland,
In the United Kingdom he had many opport

unities of presenting his religious views.

Hie published

works had preceded him, and prepared the way for his
coming.

Consequently he was constantly engaged in add

ressing large assemblies.
1.

Ope

cit.~.20.
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Mr. Campbell was one of the delegates to the con
stitutional convention of Virginia which met in October,
1829.

Some of the most enthusiastic advocates of Camp

bellis candidacy were people who opposed him on religious
issues.

His superior intellectual acumen and his 1m

pressive platform appearance, together with his high moral
idealism were recognized by friend and foe alike.

This

was the only time the reformer ever actually held a polit
ical office.

In 1850, while he was v isi ting BaIt imore,

he received a pressing invitation from both Houses of
Congres. to deliver a discourse to them in the

Cap.~tol.

This he did, addressing the assembly from John 3:17,
Ilexhibiting the divine philanthropy in contrast with
patriotism and human friendship, reasoning in a grand and
masterly manner from creation, providence, divine legis
lation and human redemption, and holding the audience in
the most fixed attention during the time of the address
which occupied an hour and a half~ 1
Alexander Campbell had a beautiful home life.

He

was deeply devoted to his family, and, whether he was at
home or away on one of his many journeys, he was ever
solicitous for their welfare.

His first wife died in

1827, and in 1829 he married Miss Selina Bakewell.

1.

he

R.Richardson, Memoirs of Alex. CaDpbell, Vol.II,588.
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was the father of fourteen children, many of whom were
taken by death during his l1fetime.

His own end came on

March 4, 1866 after a br1ef illness.

Up t1ll the last

few days of h1s life he took an active part 1n the varied
interests of h1s bUsy career, although he had long since
passed the three score years and ten mark.
'f/hi1e Alexander Campbell was vis1t1ng Lou1sv111e 1n
the year 1858 the follow1ng eulogy from the pen of editor
G.D.Prent1ce appeared 1n the "Louisv1lle Journal".
Alexander Campbell is unquest10nably one of
the most extraordinary men of our time. Putt
1ng wholly out of v1ew h1e tenets, with which
we of course heve noth1ng to do, he claims,
by virtue of his 1ntrisic qua11t1es, as mani
fested in h1s achievements, a place among the
very foremost spir1ts of the age. His energy,
self-reliance and self-f1de11ty, 1f we may use
the express10n, are of the stamp that belongs
only to the world's first leaders in thought
or action. His personal excellence is certain
ly w1thout a stain or a shadow. His 1ntellect,
1t 1s scarcely too much to say, 1s among the
clearest, richest, profoundest ever vouchsafed
to man. Indeed, 1t seems to us that in the
faculty of abstract th1nk1ng--ne has few, if
any, living r1vals. Every cult1vated person of
the s11ghtest metaphysical turn who has heard
Alexander Campbell in the pulp1t or 1n the
soc1al c1rcle, must have been espec1ally im
pressed by the wonderful facility with which
his faCUlties move 1n the h1ghest planes of
thought. Ult1mate facts stand forth as boldly
in his consc10usness as sensat10ns do 1n that
of most other men. He grasps and handles the
highest, subtlest, most comprehens1ve princ1ples
as lf they were the 11veliest 1mpressions of
the senses. No poet's soul 1s more crowded
w1th 1magery th~n his is w1th the ripest forms
of thought. Surely the life of~man thus
excellent and g1fted, is a part of the common
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treasure of society. In his essential charact
er, helbelongs to no sect or party, but to the
world.
2.

Alexander Campbell, the Reformer.
(1)

Early associations in the church.

At an early period in his-life Alexander Campbell
developed an antipathy to sectarianism.

His grandfather,

Archibald Campbell, had been born a Roman Catholic, but
had later become identified with the Church of England.
Thomas Campbell joined the Seceder sect of the Presbyter
ian denomination and served as a minister with that group.
The ecclesiastical world in which the young Alexander
lived might well have disappointed any thoughtful youth.
The Roman Catholic church with its superstitions Bnd
corruptions was abhorrent to the young man.

But the con

dition that prevailed in Protestantism was not much less
distasteful.

Party spirit, and petty denominational jeal

ousy and hatred were on every hand.

Even his own Presbyt

erian church was divided into a number of warring sects,
-- National church, Seceders, Burghers, Anti-Burghers, Old
Lights, and New Lights.

Thomas Campbell had objected to

the disunity and hatred and had taken active steps to
unite the people of his own church.

No doubt the father's

attitude in these matters helped to mold the thinking of

1.

Ope cit., 639.
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the son.
(2)

Separation from the Presbyterians.

When Alexander

Ca~pbell

went to Glasgow, he expected

to be a minister in the Seceder church, but events wuibh
transpired there during his brief stay led him away from
this expectation.

Grev1l1e Ewing and the Haldanes,

wi~n

whom Campbell became intimate, were prominent leaders of
reform at this time in Scotland, and the mind of the young
university student proved fertile soil for the seeds of
their reformatory principles.

He said, "my faith in creeds

and confessions of human device was considerably shaken
while in Scotland~l The teaching on the sufficiency of
the Scriptures and the advocacy of the congregational form
of

chu~ch

government emphasized by these Scotch reformers

were attractive doctrines to Alexander Campbell.

He was

reluctant to sever his connections with the church to
which his family belonged, so, at the time of the semi
annual communion season of the Seceders, he applied for
the token which everyone who wished to commune was re
quired to obtain.

But as the time for communion approach

ed he came to a momentous decision.

He was unable to re

cognize the Seceder church as the church of Christ, and he
resolved to act accordingly. He cast his metal to~en on

1.
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the plate that was passed, and declined to partake of the
elements of the communion when theywere served.
It was at this moment that the struggle
in his mind was completed, and the ring of
the token, falling upon the plate, announced
the instant at which he renounced Presbyter
ianism for ever--the leaden voucher becoming
thus a token not of co~munion but of separat
ion. This change, however, was as yet con
fined to his own heart. He was yet young,
and thought it unbecoming to make known
pUblicly his objections, and as he had fUlly
complied with all the rules of the Chruch, be
thought it proper to receive at his depirture
the usual certificate of good standing.

(3)

The important influence of Thomas Campbell.

Previous to the arrival of Alexander Campbell in
America, Thomas Campbell had severed his connection with
the Seceder Fresbyterians.

As a minister of that de

nomination in Pennsylvania he invited the members of other
Presbyterian churches to partake of the rommunion with
the Seceders.

This simple expression of Christian love

and fraternity was contrary· to the laws of' the uclos e d
communion" Seceders, and the ministe~1as eensured by the
Presbytery of Chartiers for this breach of the rules.

He

appealed to the Synod of North America, but without
success, and saw nothing to do but to withdraw from the
Secedere.

This he did, and on August 17, 1809 he organiz

ed the "Cb.ristlan Aesociation of Washington, Pa." and

1.
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published his famous "Declaration and Address", which is
considered the Magna Charta of the nineteenth century
Reformation or Restoration~ This document purported to
be a statement of the purposes and aims of the "Associat
ion~

The purpose was said to be the promoting of simple

New Testament Christianity.

There was no desire to form

a church or separate religious society.
not to observe the church ordinances.

They intended
The "Association"

was merely a voluntary SOCiety advocating the reformatory
ideal of the union of all Christians.

A condensed

summary of the thirteen propositions of the "DeclaratiDn
and Address" has been made as follows:
1.
2.

3.
4.

5.
6.

7.

8.

9.
10.
11.
12.

1.
2.

Note:

The unity of the church of Christ.
Congregational diversity.
The Bible the only rule of faith and
practice.
The New Testament the supreme authority
for Christians.
All human authority dlsalloned in the church.
Deductions from the Bible are not binding
upon Christians.
Opinions can not be made teste of fellowship.
The only creed of the church is faith in the
divine Christ.
All who accept this creed and live by 1t are
brothers in Christ.
Sectarian divisions among Christians are
unchristian.
The cause of such divisions is the neglect
of GOd's word and the introduction of
human innovations.
Human expedients in the church, when per
missible, are not to usur P the authority
granted to the Scriptures. 2

We are using these terms interchangeably in the
thesis.
F.D.Kershner, The Restoration Handbook, Series I,-:""P o 16
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Alexander Campbell said:
The first proof-sheet that I ever read was a
form of my father IS "Declarat ion and Address~
in press in ~ashington, Pennsylvania, on my
arrival there in October, 1809. There were 1n
it the followine: sentences: "Nothing ougb.t to
be received into the faith or-worship of the
Ohurch, or be made a term of co~munion amongst
Christians, that is not as old as the New
Testament. Nor ought any thing to be admitted
as of Divine obligation, in the church con
stitution and management, but what is express
ly enjoined by the authority 0:1:" our Lord
Jesus Christ and his Apostles upon the New
Testament church; either in express terms or
~ approved precedent. II These last words
expres s terms Ii and '''approved precedent II made
a deep impression on my mind, then well furn
ished with the popular doctrines of the
Presbyterian church in all its branches. l
It is evident that the principles of the Restoration
movement had been determined and stated by Thomas Campbell
independently of his son.

The latter accepted these

principles, and made a practical application of them to
the existing religious conditions, laboring untiringly
with'voice and pen to dLsseminate the-se views through the
Christi an soci ety of the old world and

01·

the new.

He

says:
I commenced my career in this country under
the convict,ion ths."t nothing that wee not as
old as the New Testament should be made an
article of faith, a rule of practice, or a
term of' communion among Christians. In a word,
that the whole of the Christian religion

1.

~he

Ml11ennial

H~rbinger,

1848, 280-281.
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exhibited in prophecy and type in the Old
Testament, wae presented in the fullest,
clearest, and most perfect manner in the New
Testament, by the Spirit of wisdom and revel
ation. this has been the pole-star of my
course ever since, and I thank God that he
had enabled me so far to prosecute it, and to
make all my prejudices and ~bition bow to
this emancipating principle.

(4)

Significant developments.

Guided by his "pole-star n, and speaking only where
the Scriptures speak, Alexander Campbell was led to some
very positive convictions of great significance for the
future of the infant Restoration movement.

With reference

to church government he said:
I continued in the examination of the Script
ures, ecclesiastical history, and systems of
divinity, ancient and modern, until July 15,
1810, on which day I pUblicly avowed my
conVictions of the independency of the church
of Christ, and the excellency and authority
of the Scriptures. 2
Besides congregational independency, Campbell's
course led him to a radical change of view with respect
to baptism.
In conformity to the grand principle which I
have called the pOle-star of" my course of
religious inquiry, I ~as led to question the
claims 01' infant sprinkling to divine authority,
and was, after a long, serious, and prayerful
examination of all means of in1"ormation, led
to solicit immersion on a profession of faith,
when as yet I scarce knew a Baptist from
Washington to the Ohio, in the immediate
region of my labors, and when I did not know

1.
2.
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that any friend or relation on earth would
concur with me. I was accordingly baptized
by Elder He~ry Spears t on the 12th day of
June, 1812.
Tho~as

Campbell and most of the members of the Christian

Association, being persuaded

th~t

their guiding principle

led them to baptism by immersion, followed its leading
and were baptized accordingly.

Alexender was the first

to recognize the plc:.ce of bapt1.sm, and from the time of
his baptism he became the real leader of the movement.
Thomas Campbell had proppeed and developed the basis of
Christian union.

It was left to the youthful and talent-

ad Alexander to carry the principles developed to a
successful conclusion.
It is significant that

Ale~ander

Campbell was

immersed "on a profession of my faith", as he says.

At

his baptism he refused to follow the custom of the Baptists
of giving a narration of his religious experience.

He

simply made his confession of faith that "Jesus is the
Christl/, according to the New Testament standard.

(5)

Period of independence, 1809-1813.

After the Christian Association had been in existence
about a year, Thomas

Ca~pbell,

encouraged by friends in

the presbytery, made a petition to unite with the Pres

1.
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byterian church.

His request was refused by the Synod,

which gave, among other reasons for its rejection of
Campbell, the following objections:
"For expressin8 his belief that there are some
opinions taught in our Confession of F&ith
which are not founded in the Bible, and
avoiding to designate them; for declaring that
the administration of baptism to infants is
not authorized by scriptural precept or ex
ample, and is a-matter of indifference, yet
administering the ordinance while holding such
an opinion; for encouraging or countenancing
his son to preach the gospel without any
regular authority; for opposing creeds and
confessi0:is as injuriouA to tbe interests of
religion~

Tbe members of the Christian Association formed the
Brush Run church on May 4, 1811 and this church continued
its independent course for the next two years.
(6)

Union with the Baptists.

Alexander Campbell's discovery of the New Testament
teaching on baptism produced a radical change in the
group of Reformers.
believers.

From

They became a body of

i~mersed

'paedobaptist in sympathies they swung

over to a position similar to that of the Baptist de
nomination.

The Baptists were qUick to realize this and

urged the members of the Brush Ru..'1 church to align \'lith
them.

1.

After due consideration tbis proposal was adopted

R.Richardson, Memoirs of Alex. Campbell, Vol.I, 328.
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and the Brush Run church joined the Red Stone Baptist
Association during the fall of 1813.

But the Reformers

did not join the Baptists unconditionally.
In our overtures to the Baptists we fully
and faithfully gave them in writing &n
explicit statement of the points in which
we concurred with then, and of the points in
which we differed, asserting out willingness
to co-operate with them on the principle
of mutual forbearance on all matters of
opinion, and of united action in all matters
of faith, piety and morality. They covenant
ed to form such a union, and in good faith of
this agreementiwe entered into it September,
1813. On the Bible, as our only rule of
faith, piety and morality, we solemnly
covenanted, as the Records of ihe Red Stone
Baptist Association will show.
This move on the part of the Reformers was an effort
toward Christian union,

an~n

no way could it be consider

ed an expression of the acceptance of Baptist doctrine.
The Brush Run church did not adopt the Philadelphia
Confession of Faith as its creed, as the Baptist churches
commonly did.

The Bible was its only

standa~d.

Thus

it was still a reformatory body, but attached to a
denomination, and not a free-lance movement outside of
all denominations.

~he

position of the Brush Run church,

rejecting creeds and cle.iming the Bible as its only
standard, set a precedent which later was followed by
many of the Baptist churches as they became infected with
the principles of the Reformation.
1.

There were some on
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both sides who looked on this union with disfavor, and
ln the years that followed much mlsunderstandlng and
bltterness disturbed the eccleslastical peace.
At a meeting of the Red Stone Association ln 1816,
Alexander Campbell was the occaslon of an increase in
hostl1ltles between the Reformers (as they
were called now) and the Baptlsts, by the
the "Sermon on the Law".

In thls

co~~only

preachin~

of

sermon he made his

famlllar dlstinction between the Law and the Gospel, the
Old and the New dlspensatlons, Moses and Chrlst.

'1' he

lnsistence on the authority of the New Testament alone
sounded 11ke heresy in the ears of the all-ready-suspic
lous Baptists, and Campbell was branded as a dangerous
heretlc.
The debate wlth John Walker at Mt. P1easant, Ohio,
ln 1820, introduced Campbell favorably to the Baptists
of Ohl0.

He made many friends in the Mahoning Associat

lon, and regularly he vlsited the meetlngs of this
association, with

~he

result that the views of the

Reformers came to be accepted by most of these Baptists.
In 1823 relations between the Reformers and the Baptists
in the Red Stone Association became so etrained that
Alexander Campbell with a number of his friends withdrew
from the Brush Run church and formed the Wellsburg church.
This church united with the Mahoning Association shortly
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afterwards (1824).
The Wellsburg church was the second in the Reform
ation.

The third church to join the movement was the

Pittsburg Baptist church led by Sidney Rigdon, which had
united with the Haldanean church of that city under the
leadership of Walter Scott.

Then the Baptist church at

Louisville, of which Philip S. Fall was pastor, came over
into the Reformation.

Fall moved to Nashville and the

church there also joined the movement.

In ra.pid success

ion Baptist churches left their denomination to join the
Reformers.

The uaual proceedure, by means of which a

Baptist church made this change, was for the congregation
to vote out the Philadelphia Confession of Faith and to
take the Bible as the sole standard.
The cause progressed rapidly because of the ever
widening influence of its leader.

Campbell was recognized

even by those who disagreed with him, as a man of unusual
ability, and because of his debates with Walker (1820)
and Maccalla (1823) his fame apr-ead, particularly among
the Baptist brethren.

He made frequent preaching tours

in his own and neighboring states, and in this way
brought his reformatory principles to the attention of a
great host of people.

Not the least factor in the growth

of the Reformation was the wide circulation of the Christ
ian Baptist which was published first in 1823 and was
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continued until 1830.
The Reformation was advanced greatly by the winning
of Walter Scott, the fiery evangelist.

In 1827 he was

chosen general evangelist for the Mahoning Association
in Ohio, and in the first year he had over one thousand
converts.

He was the first Reformer to present the

gospel "plan of salvation" with the logical "steps":
-

~

hearing, faith, repentance, confession, baptism, the re
mission of sins, and the gift of the Holy Spirit.
(7)

Separation from the Baptists.

The· friction between the Baptists and the Reformers,
in evidence even when the Brush Run Church joined the Red
Stone Association in 1813, became more acute as the years
passed.

It was accentuated by the "Sermon on the Law"

(1816) and Cempbell's frequent clashes with the ministers
of the Baptist churches.

In the late 1820's owing largely

to the division of Baptist associations in Pennsylvania,
Ohio, Virginia, and Kentucky by the Reformation, a very
definite cleavage could be seen between the two groups.
The final break came about 1830.

In +.829 the enraged

Baptists of the Beaver Association of Pennsylvania passed
a resolution disfellowshipping the Mahoning Association
(now thoroughly indoctrinated in the principles of the
Reformation), and drew up a syllabus of the erT'ors of
the Reformers.

Similar action was taken by other Baptist
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groups.

The Reformers were branded as "heretics" and

"schismatics" and anathematized freely as the Baptist
feeling mounted.
not Schismatics" l
enemie s.

In two articles entitled "Reformers
Campbell met the charges Of his

He said:
That we have been separated rather than
separatists, is, if our history Was truly
written, as susceptible of proof as any
historic fact of the last three centuries. 2
~hat we were always willing to bear with
them, and that we have forborne, is evident
from all that has been written on the
sUbject, and from one single fact-viz. that
in no instance has a:. majori ty in any of our
churches ever cast out a minority of Baptists
for any difference of opinion. But how often
their majorities have cast out our minorities
during the last ten years it would pain me
to record. Yet we are schismatical~ Ie the
separatist or the separated the schismatic?3

Because of the treatment they received at the hands
of the Baptist Associations, and because they found no
precedent for "associations" in the New Testament, the
heformers disbanded the Me,honing,

Wasl~~ington,

Stillwater

and other associations in which they were organized and
became simply independent congregations.
(8)

Union of Reformers and

Cb~isti8ns.

In the year 1824 Alexander Campbell, waile Visiting

1.

2.

3.

Op. cit., 145-151, 193-199.
Ibid, 146.
Ibid, 149.
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Kentucky, formed an acquaintance with a man who was to
playa very significant part in the course of the Reform
ation.

Barton W. Stone was recognized as the principal

leader of the "Christians", a body of believers which
came into independent existence as a result of the Cane
Ridge revival of 1801.

In 1802 Stone and some associates,

dissatisfied with the conditions in the denominational
world, withdrew from the Lexington synod and formed the
indegendent Springfield presbytery.
field presbytery i saued its

II

In 1804 the Spr1ng

Last Will and Testament II ,

-

and disbanded, willing that, "this body die and sink into
union wi th the body of Christ at large", and willing also
that, "the people henceforth take the Bible as the only
sure guide to heaven"~ These people, calling themselves
"Christians" only, increased in numbers under the leader
ship of the hard-working Stone, and by the time of the
meeting of the latter with the leader of the Reformers
had become a rather large, aggressive body.

The two

leaders were .truck by the similarity of their programs.
Stone said:
"I saw no distinctive feature between the doct
he preached and that which we had preached
for many years, except on baptism for

~ine

1.

W.W.Jennings, Orig. & Early Bist. 2£ Disc"

70.
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remission of sins. Even this I had once
received and taught, as before stated, but
had strangely let go from my mind, 1ill
Brother Campbell revived it afresh~
Because of the agreement on fundamental doctrines, and
in spite of the divergence in many matters of opinion,
the two groups concummated a union in 1832.

At a meeting

in connection with this union or Reformers and Christians,
John Smith representing the former group said:
uWhile there is but one faith, there may be
ten thousand opinions; and hence, if Christ
ians are ever~o be one, they must be one in
fRith, and not in opinion •••• Let us then,
my brethren, be no longer Campbellites or
Stoneites, New Lights or Old Lights, or any
other kind of lights, but let us all come to
the Bible, and to the Bible alone, as the
only book in the world that can give us all
the Light we need~2
Representatives from both bodies went throughout Kentucky
gathering the Reformers and Christians together and organ
iZing them into alngle congregations.

In this state the

union was very successful but in other states it was
looked upon with disfavor.

The venture marked a pronounc

ed advance in the cause of the Reformation and illustrated
the practicability of the plea for Christian union on a
New Testament basis.

The follOWing is a pertinent obser

vation concerning the advantages of the fusing of these

1.
2.

quoted by W.W.Jennings,Or~ & Early Hist. of Disc,191.
Ibid, 192.
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two bodies:
With t~e Christians the idea of union of
all men under Christ was predominanti hence
communion and baptism were not stressed.
Moreover, this same union sentiment led to
the gathering in of as many as possible,
and the consequent emphasis on preaching,
reVivals, and the mourners· bench. With
the Disciples, exact conformity to primit
ive faith and doctrine was dominant. They
believed in gathering in the good and cast
ing away the badi hence the emphasis was placed
on teaching. The two elements working to
gether formed a mighty force. l
From the time of the union of the Reformers and
Christians the cause of the Reformation spread rapidly.
When the Reformers and the Baptists separated in 1830,
the number of the former amounted to about 12,000.

The

union with the Christians brought ln about 10,000 more
in 1832.

By 1840 there were about 40,000; by 1850 about

118,000i by 1860 about 225,000i and by 1870 about

350,000.

'

In the forty years following the union in 1832

the movement multiplied its membership sixteen times. 2
Near the close of the 19th century an ardent admirer of
the talented reformer of Bethany

sai~:

The little church at Brush Run, over which
Mr. Campbell was the presiding genius, has
grown into a great Christian brotherhood,
more than a million strong, with a score
or more of educational institutions, with a

1.
2.

Ope cit., 200.
see W.E.Garrison, Rel.

Foll~ws

the Front., 200.
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current literature secona to none, with
mission stations encircling the globe. But
these facts and figures, remarkable as they
appear, are among the least of the results
that have followed the labors of this man.
A much larger religious circle, while not
consenting to accept his leadership, are
adopting many of the principles for which
he so vigorously contended, and are working
out along kindred lines the great problems
that consumed his energies. ~he awakening
spirit of religious unity, the slackening
of party cords, the growing indifference to
the claims of creeds, and the increasing
regard for the mes,sage of Christ and his
apostles,--these are but the widening circles
of a wave set in motion by this !turdy
champion of the primitive Faith.
3.

The Principles of Campbell's Reformation.

We have previously pointed out the significant
place that Thomas Campbell had in the cause of reform,
and that his son, accepting the fundamental principles
laid down by him, built his Reformation thereon.

The

following statement from his father's "Declaration and
Address" made a deep impression on the young man:
"Nothing ought to be received into the faith
Qr worship of the Church, or be made a term
of communion amongst Christians, that is not
as old as the New Testament. Nor ought any
thing to be admitted as a Divine obligation,
in the church constitution and management,
but what is expressly enjoined by·the authority
of our Lord Jesus Christ e~d his Apostles upon
the New Testament church; either in express
terms or by approved precedent~2

1.
2.

T.W.Grafton, Al~ Campbell, 232-233.
The Millennial Harbinger, 1848, 280-281.
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The principle enunciated here Alexander Campbell accepted
as the "pole-star" to guide him in his life's work of
religious reform.

He says, liOn this bottom we put to see.,

with scarcely hands enough to ~an the ship~l
The principles che.racter1stic of the

Refor~ation

led by Alexander Camp bell are very readily discovered
by the reader of his works.

In the preface to the

Christian System he says:
Next to our personal salvation, two objects
constituted the summum bonum, the supreme
good, worthy of the sacrifice of all tempor
alities. The first was the union, peace,
.'puri ty, and ha.rmonious co-operation of' Chri st
ians, guided by an understanding enlightened
by the Holy Scr1Ptures~ the other the convers
ion of sinners to God.
In a discourse on the prayer of' Jesus Christ as recorded
in John 17, Campbell laid down two significant propositions:
1st. Nothing is essenticl to the conversion
of the world but th~ union and co-operation of
Christians.
2d. Nothina.ll essential to ~ union of'
Christians but ~ Apostles' teaching ~
testimony.
Or does he choose to express the plan of the
Self-Existent in other words? Then he may
change the order, and s~y-1st. The testimony of' ~ Apostles 11! tJ'le only
means of' uniting all Christians.
2d. °rhe union of Christians with the APostles I
testimonI II ~sufficient and alone suff'io1ent

1.
2.

A. Campbell, Christtan System,
Ibid, P. 9

P. 9
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to the conversion of the world.
Neither truth alone nor union alone 1s sufficient
to subdue the unbelieving nations; but truth and
union combined are omnipotent. They are omnipot
ent, for God is in them and with them, and has
consecrated and blessed them for this very
purpose.
These two propositions have been stated, illus
trated, developed, (and shall I say proved?) in
the Christian Baptist, and Mill~nnial Harbinger,
to the conviction of thousands.
A consideration of the above quotations, and many similar
passages, leade us to the conclusion that Alexander Camp
bell's reforma.tion principles may be summarily stated as:

(1)

( 1)

The conversion of the world.

(2 )

The union of all Christians.

( 3)

The restoration of primitive Christianity.

The converions of the world.

This is the supreme purpose of the Lord's prayer
for unity:
send me~2

"that the world may believe that Thou didst
The Reformation arose out of, and WaS the

successor to, the great religious awakening of the
nineteenth century in Great Britain and America.
characterized by the same evangelistic pa.ssion.

It was
For

Alexander Campbell and the Reformers the gospel of Christ
constituted the only hope for a lost and undone world.
The missionary motive nas ever been dominant
among the Disciples of Christ. Their Foreign
1.
2.

Ope cit. 114.
John 17:21.
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Society is the most successful of their
organizations. Continuous evangelism has
marked their prQgr~ss from Barton W. Stone and
Walter Scott to the present day. This, far
more than superior methods or a superior
knowledge of the truth, accounts for the
marvelous inctease in numbers of this people.
Every sermon must close with an eXhortation
and be followed by an invitation. It must be
practical; it must move. Nothing is good
which will not help to convert the world. l
(2)

The union of all Cl~istians.

The disorganized, inharmonious condition of the
warring sects of Christendom presented to the fathers
of the

Reform~tion

the immediate, practical problem

which initiated their movement towards reform.

Their

movement was expected to destroy all sectarian1sm and
heal the wounds of schism in the body of Christ.

Jesus

prayed that Itthey all may be one u2 in order that the
world may believe.

Campbell believed and taught that

there could be no con-version of the whole world until
the followers of Christ enter into an organic union
embracing all believers.

"Nothing is essential to the

conversion of the world but· the union and co-operation
of Christians~3
(3)

The restoration of primitive Christianity.

The conversion of the world is the ultimate goal of
1.

2.

3.

H.Van Kirk, Hist. of Theol. of Disc., 113.
John 17:21.------ --- ---
A.Campbell, Christien System, ~14.
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the labors of tne church.

There can be no conversion

of the world without the union of Christians.

There

can be no satisfactory union of Christians except there
be a restoration of primitive Christianity.

These are

the links in the chain of principles underlying the
Reformation.

Campbell believed th,&.t the New Testament,

and the New Testament alone, was the only rule of faith
and practice for Ohristians.

The church of the New

Testament was the pattern for the church of all time.
Effective Christian

~1on

can be found only in the re

. nunciation of man-made accret ions to the church and the
positive expression of the life and organization of
apostolic Christianity.
this New Testament basis.

Christians can unite only on
To restore primitive Christ

ianlty did not mean to return to the faulty expressions
of the religion of Christ which are found in particular
congregations; e.g., as at Corinth.

It meant the restor

ation of' the life of the New Testament church in its
ideal phases, in conformity to the norm set forth by
Jesus and the apostles.
To bring the societies of Christians up to
the New Testament, is just to bring the
disciples individually and collectively, to
walk in the faith, and in the commandments
of the Lord and Savior, as presented in that
blessed volume; and this is to restore the
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ancient order of things. 1
This proposal lito restore the ancient order of things"
implies an unbounderl faith in the integrity and inspir
atiDn of the scriptures.

For the Reformers the only

ultimate authority in religion rests in the inspired word
of God as it is recorded in the Bible.
The program to restore primitive Christienity (to
unite Christians and ultimately bring the world to Christ)
involved:
(a)
divisive.

The rejection of creeds:

Creeds are

In their place, all that should be required

of the one seeking admission to the church is the state
ment of belief that Jesus is the Christ, the Son of the
living God.

This confession of faith should then be

followed by the ordinance of baptism, the act of natural
ization in the kingdom of Christ.
(b)

The application of biblical names to

biblical things:

No words can so suitably express the

ideas relative to the primitive church as the terms
adopted by the Holy Spirit.

The non-scriptural language

of the theologians is the language of Ashdod and tends to
confuse the real meenings of Scriptural ideas.
1.

The Christian Baptigt, Vol. II, 128.

Uampbe11
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objected to the use of such terms as:

Trinity.

second, and third person in the adorable Trinity.
the Son.

The divinity of Jesus Christ.

(c)

42:

Original sin.

The restoration of the primitive order of

The Lord's supper was the central feature in

the New Testament order of service.
weekly.

God

Christian sabbath; etc. l

~Tee grace.

worship:

First,

It was observed

The Pattern for the order of worship is Acts 2:

"They continued stedfastly in the apostles' teach

ing and fellowship, in the breaking of bread and the
prayers~2

(d)

The return to primitiva organization:

Local churches should be autonomous.

The only officers

are the bishops, who perform the twofold function of
presiding and teaching, and the deacons, who have charge
of the Lord's treasury.3
~

(e)

The primitive discipline:

The local

officers act in the capacity of interpreters and execut
ors of the law whieh 1s ordained by the divine l.egislat
or.

The officers do not make laws, they administer the

laws, as stewards of the King. 4

1.
2.
3.
4.

Ope cit., 159.
Ibid, 166.
Ibid, Vol, IV, 261.
Ibid, Vol, V, 428-429.
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4.

Campbell's Principles of Interpretation.

The conclusions at which Campbell arrived, which
seemed so radical to many of hls contemporaries, may be
accounted for by reference to his great knowledge of
the Scriptures and his scientific methods of interpret
ation.

He asserts:
"Our views and attainments in the knowledge
of Christianity, such as they are, are, we
think, the necessary results of' our premises
and princlples of interpretation. Certain
it is, that by them we were led into those
Views of the ancient gospel andorder of
things, which we were enabled to exhibit in
the publications of the year l823~1

Campbell claims no originality for these principles of
interpretation.

They are in harmony With the best

scholarship of his day, and the accepted scientific
approach to truth.
IIThese are not private rules, introduced for
any private purpose, but they are the £I law
established (that ls, the law of the republi~c
of letters) principles, universally acknowledg
ed in all the schobl~ of the nineteenth
century. II
II I feel myself 'happy in as suring t he reader,
that I do not know a single principle asserted
that is not already approved by the following:
Doctors Campbell, of Aberdeen; Macknight, of
Edinburgh; Doddridge, of England; Michaelis,
of Gottingen; Horne, of Cambridge; Stuart, of
Andover; Ernesti, Lowth, Calmet, Glassius,
Harwood, and many others of equal celebrity~2

1.
2.

quoted by H.Van Kirk, Hist. of Theol. of Disc., 126.
Ibid, 127.
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Campoell's celebrated principles of interpretation
are as follows:
Rule 1. On opening any book in the sacred
Scriptures, consider first lh~ historicel
circumstances of the book. These are the order,
the title, theaut"hOr, the date, the place, and
ill. occasism of 11. • ..
Rule 2. In ex&~inlng the contents of any book,
as respeots precepts, promises, exhortations,
&c., obseD@.!d12 it is that speaks, and under
~ dispensation he officiates.
Is he a
Patriarch, a Jew, or a Christian? Consider also
the persons addressed, their prejudices, charact
~ and religious relations.
Are they Jews or
Christians, believers or unbelievers, approved
or disapproved'? This rule is essential to toe
proper application of every command, promise,
threatening, admonition, or eXhortation, in Old
Testament or New.
hule 3. To understand the meaning of what is
com.rn~nded, promised, taught &0., th~ ~
~hilological principles deduced from the nature
of lan.o:uage, .2.L lli ..§.ame laws of interprej.ation
which are apulied to ~ language of other books,
are to be .applied to the langua.ge of the Bible,.
Rule 4. Common usage. which can only be ascert
tained ~ testimony, must always decide the ~ 
ing of any worg. }!hic h he.s .l21!l one signification:
but when words have, according to testimony,
(i.e. theu10tionary,) more meanings than one.
Whether literal or figurative, the scope, the
context, £t parallel passages ~ decide the
me an i US. : for if common usage, the dssign of
the writer, the context, and pa~allel passages
fail, there can be no certainty in the inter
pretation of lsnguage.
Rule, 5. In all tropical language ascertain the
point Of resemblance, c~~ judge Q£ the nature of
~ trope, and its ~, from the point of re
semblance.
Rule. 6. In the interpretation of symbols, types,
allegories and parables, this rule is supreme:
Ascerte,in the point to be illustre.tedj for
comparison 19 never to be extended bevond that
point--to all the attribu~es, qualities, £r
circumstances of the symbol, type, allegory, ££
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parable.
Rule. 7. For the salutary and sanctifying
intelligence of the Oracles of God, the follow
ing rule is indispensable:~ !f must come with
in the understanding distance.

5.

General Theological Views of

Alexe~der Campbe~l.

An outline of the great doctrines of Christianity
as they were understood by Alexander Campbell is given in
his book, The Christian System.

This work is of the

nature of an apologetic for Campbell's orthodoxy.

In

the preface to the second edition the author says:
The continual misrepresentation and miscon
ception of our views on some very fundamental
points of the Christian system seem at the
present crisis to call for a very definite,
clear and connected view of the great outl~nes
and elements of the Christian Institution.
~e

shall endeavor to state in a very bare outline

form the main Christian doctrines held by the reformer.
(1)

Cosmology:

tlOne God, one system of nature,

one universe~3 Thus Campbell summarily states his view
of the world.

The universe I/is composed of innumerable

systems, which, in perfect concert, move forward in
subordination to one supreme end~4

That end is the

sovereign pleasure of Him who inhabits eternity and
animates the universe with His presence.

1.
2.
3•

4.

A. Campbell, Christian System.p.16-17.
Ibid ,P.12.
Ibid ,P. 13 •
Ibid,91§.
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(2)

Bibliology:

"0ne God, one moral system,

one Bible~l The Bible is a ~erfect statement of Godts
will for man.
gOvernment.

It is the constitution of God's moral
It is Godts covenant with man.

Revelation

ceased with the completion of the Bible.
(3)

Theology proper:

The attributes of God

usually taught by the orthodox were accepted by Campbellf
But his insistence on "Bible names for Bible things"
caused him to be branded as a heretic by many when he
applied this principle to the subject of the Trlnity.
objected to the use of the terms:

He

"Trinity; First, second

and third person in the adorable Trinity; God .the Son;
God the Holy Ghost; Eternal Son; etc."3

He preferred to

state his Views concerning the Godhead in the language
of the Scriptures.
(4)

Christology:

In accordance with the

scheme of rede!!1ption, God gave his only-begotten Son,
JesuD Christ,as Prophet, Priest, and Klng. 4

Campbell's

views on the atonement were in harmony with the orthodox
doctrine of his day.5

1.
2.

3.
4.
5.

Ope cit. p.15.
Ibid sP.19-20.
The Christian Baptist, Vol. II, 159.
A. Campbell, ~hri8tian System, 37-55.
Ibid, 43-47.
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(5)

Pne1.1Dlatology:

liAs there is man and the

spirit of man, so there is God and the Spirit of GOd.
They are capable of a separate and distinct eXistence~l
Jesus is the head, and the Spirit is the life and animat
ing principle of the church.
Spirit and word of God.

We cannot separate the

The apostles did not do so.

"Whatever the vvofld does, the Spirit does; and Whatever the
Spirit does in the work of converting men, the word does.
We neither believe nor teach abstract

Spi~lt~

nor ab

stract word, but word and Spirit, Spirit and word~2

To

those who believe, repent, and obey the gospel God gives
of his Spirit.

(6)

Anthropology:

Campbell accepted the Aug

ustinian doctrine of manls original perfection, the fall,

and the consequent corruption of the race.

Man was

created partly celestie.l and partly terrestrial, "of an
earthly material as to his body, but of a spiritual in
telligence and a divine life~3

(7)

Soteriology:

Aocording to the good

purposes of the Father of all, fallen man is presented
With an opportunity to rise.

Damned in consequence of

the sin of AdeJIl, men may be saved through the interposlt

1.

2.
3.

Op • cit., 24 •
Ibid, 68-69.
Ibid, 27.

75
ion of the second Adam, Jesus Christ the Savior.
has two aspects, the divine and the human.
relation is entered into.
Son.

Salvation

A covenant

God's part is tne gift of his

Man's part in the process is stated as faith,

repentance, and baptism.
teatimony, or truth~l

llFaith is simple belief of

Repentance is reformation.

actual amendment of 1ife. 2
believer.

It is

Baptism is the immersion of a

With faith and repentance it is for the

rem1ssion of sins, and marks the believers entrance into
the kingdom of Christ. 3
(8)
Christ.

IDcclesiology:

The church is the body of

It is a community composed of many particular

communities, each of which is an independent autonomous
congregation. 4
(9)

Eschatology:

Campbell's views were quite

orthodox with respect to jUdgment to come, the future
blessedness of the redeemed, and the doom of the wicked. 5
In conclusion we may say that Alexander Campbell had
a CalVinistic training. 6

His theological views were

orthodox Calvinistic doctrine except on matters such as

1.
2.

3.
4.
5.
6.

Ope cit. 56.
Ibid, 57.
Ibid, 58-62.
Ibid, 77-82.
Ibid, 71-75.
Note:
His Calvinism was of the modified Dutch
Covenant theological variety.
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baptism, church polity, etc., wherein he was led to a
change of position by following the principles "Where
the Scriptures speak, we speak; where the Scriptures
are silent, we are

silent~
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Chapter IV

The Influence of John Locke
on Alexander Campbell.

1.

Lockian Influence at the Beginning of the

19th Century.
That the thought of Europe and Great Britain, when
Alexander Campbell was a youth, was colored by the
philosophy

of!

Locke is well attested.

Concerning the

influence of Locke on German philosophy ll'owler says:
Locke, directly or through Hume, awakened
Kant from his dogmatic slumber, and the
'Kritik of Pure Reason', in the form which
its problem assumes, as well as in some of
its main features, biars marks of the
_,parentage of Locke.
The LockE1:an influence in France was so pronounced that
Degerando, writing in 1813, says:

,.

All the French philosophers of this age glory
in renging themselves among the disciples
of Locke, and admitting his principles. 2
The influence of Locke on British philosophy is comment
ed on as follows:
For 130 years after its publication (1690)
the Es say of Locke gave to philosophy in
this country its ground-work and method. 3

1.
2.

3.

T.Fowler, Lock~t 287.
quoted by '1r... :F.o7'l"te~r.::,. LJcke, 198.
A.C.Fraser, Lock~, 286.

I
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It seems that at the beginning of the nineteenth
century Locke was the greatest figure in the British world
of thought.

Lockels philosophy was carried logically

to an unfortunate conclusion in the skepticism of Hurne.
But Hume's position was so unsatisfactory that philosophy
could not rest long thereon.

'l'he Scottish Common-Sense

school set up a reaction to the negative findings of
Bume, and had considerable influence for a time.

how

ever, it appears that the philosophy of Locke continued
to maintain its popularity.

At the time when Alexander

Campbell left Scotland the critical philosophy of Kant
had not yet exerted its influence on British thought.
There were many new areas explored in the realm of
philosophy before the life of the reformer drew to a
close, but he probably was not greatly influenced by
these.

Post-Kantian absolute idealism turned the attent

ion of many people from Lockels plain, historical, matter
of-fact proceedure, but this German philosoPhy was not
seriously studied in Great
of the century.l

Brita~

until about the middle

Its influence in the new world, of

course, would not be felt until later than that.
2.

1.

Alexander Campbell in Contact with the Philo

F. Thilly,

Ris~.

of Ph.,

549.
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sophy of Locke.
(1)

Thomas Campbell's influence.

e have already drawn attention to the importance
of Thomas Campbell in the education of his son.

The

elder Campbell had taken a full undergraduate course
at the University of Glasgow, and in addition had re
ceived theological training in the seminary of the AntiBurgher division of the Seceder Presbyterians.

In the

course of bis education he became familiar with the
philosophy of John Locke. l

Evidently he must have been

influenced greatly by the Lockian empiricism for we
learn that he introduced his son Alexander to this philo
sophy and guided him in the study of the Essay concern

Understanding~

ing Human

This introduction to the

philosophy of Locke in his pre-university days prepared
the young

~an

for his course at Glasgow, and, no doubt,

had a great influence in shaping his own philosophical
viewpoint.
(2)

'The Glasgow influence.

The shipwreck which almost destroyed the wife and
children

ot'

l'homas Campbell was a blessing in disguise

for young Alexander.

1.
2.

It made it possible for him to

Rel. Follows the Front., 72.
R.Richardson, MemOirs of Alex: C~~pbell, Vol.I,33-34.

W.E.Ge~rison,
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take a course of one year in the University of Glasgow.
Tne

fol~owing

quotation from his biography gives us

an idea of the subjects he studied and the rigorous
schedule of class recitations that he followed in that
institution.
The classes he had entered were those
of Professor Young, both public and
private, in Greek; those of Professor
Jardine, public and private, in Logic and
Belles Lettres, and Dr. Ure's class in Experi
mental Philosophy. The necessary preparation
for these classes, and the various exercises
required, kept him extremely busy, and he
devoted himself with uncommon zeal and inde
fatigable industry to his studies during the
session. In addition to the above regular
classes, he resumed the study of the French,
and gave considerable time to English reading
and cJmposition. Retiring to bed at ten
o'clock P. M., he rose regularly at four in
the morning. At six, he attended his class
in Frencn; from seven to eight, a class in
the Greek Testament; end from eight to ten,
his Latin classes, returning to bathe and
breakfast at ten. In the afternoon he recited
in a more advanced Greek ·class and in Logic,
attending also several lecturss per week
delivered by Dr. Ure, and accompanied with
experiments in natural science, in which he
was very much lnterested. l
Among the philosophical works that Alexander
Campbell studied at Glasgow were those of John Locke. 2

3.

External Evidence from the Works of Alexander

Campbell of the Influence of John Locke.

1.
2.

Op • cit., 131.
C. Athearn, 'rhe ReI. Ed. Qf Alex. pampbell, 164.

81
Campbell's acquaintance with the thought of Locke
is readily recognized by the reader of the works of the
reformer.

In many places he makes reference to the

famous philosopher; e.g., Owen Debate, 50-51, 89; Rice
Debate 850-51; etc.
In his lists of illustrious, historical characters
Campbell always included the name of John Locke.

For

--

example, in the Mill. Harb. '30, 51 he writes "If
Paul, Peter, Wickliffe, Luther, Loake, Newton, Franklin,
Washington were to appear among

us~

Similar references

may be found in the Mill. Harb. 130, 42 and the Purcell
Debate, 329.
In many places Campbell makes direct quotations
from the works of the philosopher.
121 he quotes from Locke's
work on Paul's
~ptist,

Ess~y.

In the Owen Debate,
Quotations from Locke's

epistles are found in the Christian

194 and Mill. Harb. 132, 274.

Much space is

devoted to portions of the Letters 2£ Toleration in
Mill. Harb. '44, l2ff., 55ff., 105ff., l5lff., 250ff.
This work on toleration Campbell considered of great
influence; see Mill. Harb., '44,11; and Rice Debate,
____

850-51.

_

~o;....;:;;~~

Quotations from Locke are found on the subjects

of science} educat1on~ and the resurrection~
1.
2.
3.

A. Campbell, Pop. Lect. ! Add., 130-1.
Ibid, 465-6; Mill. Hexb. 136, 589-90.
Mill. Harb., T3(:)-; 251; '~6, 463.
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Campbell confesses agreement with Locke in matters
of philosophy in the Christian Bs.ptist, 662, and the
Owen Debate, 50-51, 120-1.

He speaks of the "acknowledged

principles'· of Locke in the Christian Baptist, 82.
agrees with Locke's interpretation of Scripturet

He
and

certain views on the church, its institutions, religious
liberty, etc. 2
Ca!"!1pbell speaks of L:>cke as the tlChristian
philosopher"3 and appeared to hold him in the highest
esteem.

The following quotations are significant:
Locke, the author of the Essa~ 2ll the Conduct
of the Human Understanding, the celebrated
mental philosopher, whose fame is commensur
ate wit~ the English language and the English
people.
Few compositions of so humble dimensions as
Locke's Letter on Toleration, have exerted
a mightier influence in the cause of human
liberty and civilization,. than this briefest
but most puissant production of the great
Christian philosopher •••• With all due allow
ances for the antiquated style of Locke's
age, and taste in tbe manufacture of sent
ences, the truths, ideas, and facts embodied
in this little volume are worth more than ~a.e
hundred quartos of the present age. 5
We ascribe much to the intelligence, virtue
and patriotism of our revolutionary heroes
and statesmen. But there was one Christian

1.

2.
3.

4.
5.

Christian Baptist, 194.
Mill. Harb., '44, 11; Owen Debate, 262.
Christian Baptist, 82.
Mill. Harb. '32, 274.
Ibid, T44: 11-12.
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philosopher to whom we are more indebted than
to anyone of them. Nay, perhaps, than to all
of them. The cause of civil and religious
liberty owes more to the labors of Mr. John
Locke, •••• It should be known, and every
where divulged, in all lends and among all
people, that Europe and America are more in
debted to the elaborate discussions and pro
found reasonings of our Christian philosopher,
for the quantum of civil and religious liberty
now enjoyed, than to all the skeptics who
have written from t~e days of Pyrrhus to my
friend Robert Owen.

4.

Internal Evidence from the Works of Alexander

Campbell of the Influence of John Locke.
We have pointed out the important place that John
Locke held in the thought of the English-speaking world
when Alexander CeJIlpbel1 was a young man.
that

Ca~pbell

e have shown

had actual contact With the works of the

philosopher under the tutelage of his father and in his
studies at the University of Glasgow.

In addition we

have cited the external evidence from Campbell's works
of the influence of John Locke.
exa~lne

It rem.ain-s for us to

the writings of the reformer for evidences Qf

the Lockian influence in similarity of ideas.

This in

ternal evidence, showing the correspondence of the two
thinkers on prilnary topics discussed by them, we believe
offers the most effective arguments for our thesis.

1.

Campbell

&

Owen, ENid. of Christ., 262.
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(1)

Theory of knowledge.

IIAre not all our simple ideas the result of sen
sation and reflection~III

Campbell confesses his accept

ence of the Lockian "tabula Rasa" conception of the
origin of knowledge.

The following quotation from Camp

bell might well be mistaken for a passage from Lockets

2 ssa y.
Every writer who has undertaken to analyze
the senses, has come to the conclusion that
we cannot have an idea of material objects,
or' the qu_alities of matter, that is not
derived from the exercise of our senses
upon the material objects around us. ~ell
now, this being the basis of all our knowledge,
the powers which we call rational, or intell
ectual, are necessarily circumscribed by the
simple ideas thus acquired. The senses put
us in possession of all the materials which
the intellect has to work up--in like manner
as the raw material must first be put into the
hands of the manufacturer before it can be
manufactured for the various uses of life. 2
In the debate with Owen he says:
They (Locke, Burne, Mirabeau) all agree that
all our original id~as are the result of
sensation and reflection; that is, that the
five senses inform us of the properties of
bodies, that our five senses are the only
avenues through which ideas of material
objects can be derived to u~; that we have
an intellectual power of comparing these im
pressions thus derived to us through the
media of the senses:
and this they call

1.
2.

Christian Baptist, 271.
Campbell & Owen, ~vid. Qf Christ., 144.

,.
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reflection. Admitting this theory to be
correct (Mr. Owen has doubted it); but if
it be correct that all our simple ideas are
the result of sensation e~d reflection, how
can we have any idea, the archetype of which
does not exist in nature?l
Locke and Hume admit the almost unbounded
power of the imagination. It can abstraot,
compound, and combine the qualities of ¢.bjects
already known, and thus form new creations
ad infinitum. But still it borrows all
the original qualities from the other
faculties of the mind, and from the external
senses. 2
In the Owen debate Campbell reasoned in true Lock
ian fashion against the infidel Owen to prove the case
for revelation.

He agreed with his opponent that "reason

cannot Qriginate the idea of an Eternal First Cause, or
that no man could acquire such an idea by the employment
of· his senses and

reason~

But "the Christian idea of

an Eternal First Cause uncaused is now in the world and
has been for ages

immemorial~

come into the world?

How did such an idea

Mr. Owen replied, lIby imagination~3

This was the answer that Mr. Campbell expected, and he
immediately attacked his opponent's position with the
weapons of Lockian empiricism.

He quoted Locke and Hume

to show that the imagination has not the power of creat

1.
2.

3.

Ope cit., 50.
Ibid, 51.
Ibid, 120.
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ing eny new idea.

Accepting the Lockian theory of know

ledge which holds that there are no innate ideas, and
that all knowledge comes from without in, Campbell con
sidered his view of the revealed Christian system thorc

ughly consistent.
were revealed.

Originally the truths of religion

Of this there is abundant evidence.

should be tested by reason.

It

The presentation of this

evidence to men results in faith; i.e., belief of the
testimony.

Fai th is followed by a change of life as the

be liever acts according to his belief.
The plan of the Bible, as an instrument or
means of salvation, is admirably adapted to
the human constitution and to the circum
stances which surround men •••• Sacred
history, then, records these acts--whether
in the form of things said or done, commanded
or promised by God. Faith apprehends and
receives this testimony concerning these
facts. These facts, when believed produce
corresponding feelings or states of mind,
sometimes called repentance or a n~,! heart;
and this new heart leads to those good actions
denominated piety and humanity, or holiness
and righteousness. The links in this divine
chain of moral and spiritual instrumentality
are, therefore, five-facts, testimony, faith,
feeling, action; --the end of which is sal
vation. The whole revelation of God is arrang
ed upon this theory of man's constitution. l
It is evident that Campbell accepted the theory of
knowledge of Locke, and when he speaks of a tltheory

1.

A. Campbell, Christian

Baptism,p~4-25.
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of man's

constitution~

he is thinking in terms of

Lockian psychology.
(2)

Origin of language.

Campbell's view of the origin of language was in
accord with the theory of knowledge which he held.
believed that human speech is imitative.
originally taught mankind by God.

He

Language was

Because of the corrupt

ion of the original language, the later imperfect lang
uages have come into existence.

Campbell says:

We have shown that speech is neither natural
to man, nor the invention of man; that infants
must be taught tb speak by a slow &~d regular
nprocess; that names are applied to things
and ideas in consequence of the pre-existence
of the ideas in the mind; that the idea must
always necessarily precede the na~e, and that
we have experimental proof from infants, from
those born deaf and sUbsequently restored to
hearing. And here I will remark, for the sake
of illustration, that no infant has ever been
known to speak any language but that which it
has been taught, nor to attempt to give a
name to anything till some mother, nurse, or
other instructor, has designated thatlthing
by its appropriate name to the child.
In the Maccalla Debate (p.163) and in his work on
Christi~

Baptism (p.38) Alexander Campbell asserted

that God must have taught the first human beings to
speak viva voce.

1.

In the latter book we read:

Campbell & Owen, Evld. of Christ., 165-6.
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There certainly was one man who never had
a mother, or a father, that man could have
no mother tongue--no vernacular. God, then,
must have taught man to speak viva voce;
inasmuch as language is only an imitation of
distinct intell~glble sounds; and as all
language comes by hearing, and hearing by
the word of another, (for the deaf have no
words, though they have organs of pronunciat
ion,) we must, in all reason, conclude that
the first human speaker had heard God mm
self speak ••• No class of lingUists, rhetor
icians, or philosophers, has ever been able
to explain the origin of language on the
principles of human nature. They agree in
one point, viz., that it was not originally
a conventional thing; that no company of
men could assemble to discuss or deci4e upon
it; which is, if properly comprehended an
unanswerable proof of a superhuman origin.
So, with the immortal Newton, we conclude,
that God gave to man reason and religion by
giving him the use of words.
That all man~ind had at first one language
and one and the same religious faith, is very
clearly and logically inferable from the ~ost
~ncient traditions, and from the structure of
three great dialects of speech from which ihe
modern gibberish of nations has descended.
This idea, that God originally gave men the gift of
language, fl ts the Lockian the ory of kl1owled,ge.

Tb.e

thirod book of John Lockels Essay is elevoted to the stUdy
"0f Words".
but

The Esse,y avoids discussion of origins,

C~~pbell's

theory of the origin of language harmon

izes with the Lockian views on the SUbject of speech in
the Essay and his teaching elsewhere concerning an

1.

A.Campbell, Christian BBPtism, 38.
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original revelation.
There is a correspondence between Locke's emphasis
on the correct use of words, to which he devotee so
much space in the Essay, and Campbell's insistence on
a pure

no~enclature

in religious connections. • With

both men the object is to secure the maximum degree of
truth.

Locke had said:

liThe use of words is to be

sensible marks of ideas; and the ideas they stand for
are their proper and immediate signification~l Hence
the necessity of the careful choice of words.
was no less emphatic on this point.

Campbell

Much of the con

fusion in religious circles he thought was caused by
the departure from the pure language of the Scriptures,
inspired by the Holy Spirit.

He wrote:

As all correct ideas of God and things
invisible are supernatural ideas, no
other terms can so SUitably express them
as the terms adopted by the Holy Spirit,
in adapting those supernatural truths to
our apprehension. 2

(3)

Distinction between ¥~owledge, belief,

and opinion.
Campbell, us a good d"ebater, was careful to clarify
the meaning of the terms he used.

1.
2.

He called Mr. Owen

A.C.Fraser, ed., Essay, Vol. II,P.9.
Christian Baptist, 159.

"
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to task for the way he confounded the meanings of the
terms,

~nowledge,

belief, and o9inion.

His own definit

ions were consistent with the Lockian thought on these

sUbjects~ He said:
I am apprehensive that he (Mr. Owen) con
founds, or uses interchangeably, the terms
belief, knowledge and opinion. Belief
always depends upon the testimony of others;
knowledge, u90n the evidence of our senses;
opinion, upon our own reasonings. I do not,
in strict propriety of language, believe by
my eyes, any more than I hear by my fingers.
I knON this desk is before me, I do not
believe it. We know that Mr. Owen is here,
but ~e cannot believe it. Therefore,
for Mr. Owen to ask the audience to
believe that he is not now before them,
is entirely unwarrantable. I know that
which is communicated to my sensorium
through the avenues of my senses; and
all that is thus communicated, we denomin
ate knowledge. On the other hand, belief
has exclusive reference to testimony; and
ouinion merely expresses different degrees
of probability; and after weighing these
probabilities, we say th~t we are of this,
that, or the other opinion ••• Opinions
result from premises not certain, or
are the conclusions to which we axe led
from all the de.ta before us ••• I know
this desk is before me; I believe that
Thomas Jefferson is dead; and I am of
oDinio~ that Symmes theory 1s all a mere
fancy.
(4)

Faith.

"Sense is man's guide in nature, faith in religion,
1.
2.

A.C.Fraser, ed., Essay, Vol. II, 363-384.
Campbell & Owen, ~. of Christ., 68-69.
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reaSon in

both~

This "Lockian" expresslon 1s found in

the Christian system~ Both the philosopher and the
reformer had much to say on the subject of f8_i tb..

Camp

bell defined faith as the belief of testimony~ This
is essentially the definition given by Locke~

Faith,

which is belief directed towerds a revelation of God,
derives its power from the truth believed.

It does not

depend on sUbjective factors.
The power and efficacy of faith depend
not so much upon the act or manner of
believing, nor upon tb.e certainty of the
evidence, nor even upon our assurance of
its truth, as upon the nature and value
of the thing that is believed. ~ power
of faith is in the truth believed. The
power of faith is in the power of truth.
It is not eating that sustains or destroy s
human life. l l l i wb.e.t, i'3 eaten. 4
In his "Lockie..n ll desire to be objective and
scientific 1n his teaching on faith, Campbell rejected
all subjective distinctions.

Be wrote:

Some superficial thinkers have spoken
and written much upon different kinds of
faith. 'l'hey have lIhistoric~lll and " S E;.V
ing" faith, the Uraitb. of miracles ll , and
the "fa1th of devlls ll , the "faith direct
and reflex~ IItemporary and~enduring falth~
etc. These are conceits of the old meta- 
physical theologians, and have done a world

15.

1.

p.

2.

A.Campbell, Qhrist. ~stem, 56, 121; Christian
Baptism, 4-5.
A.C.Fraser, ed., Essay, Vol. II, 383,416.
Alexander Campbell, Christian Baptism, 71.

3.

4.
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of mischief.
By placing historical and
savin6 or divine faith in contrast, and in
giving all value to saving and none to
historical belief, they have bewildered
themselves and their followers ••• There
is no faith worth any thing that is not
historical; f~r all our religion is founded
upon history.
.
This interpretation of faith had significant pract
ical implications for the Reformers.

They considered

it useless, even dangerous, to urge men to pray for
faith.

They simply presented the facts of revelation

to be believed, and urged people to examine the evidence
in an unbiased manner.
to produce faith.

This, they thought, was sufficient

According to the Lockian philosophy

a sensible object contacts our minds and makes an
imprint thereon if we but open our eyes to it.

So, for

eampbell, the evidence relating to revealed truth will
effectually produce faith in the one who will open his
eyes to it and allow himself to be convinced.
Campbell's view of faith was the occasion of severe
criticism for him at the hands of his opponents.

They

said he made faith merely an intellectual process.
is true that, in his definition of the term

as'

It

the

acquisition of information through testimony, or the
acceptance of a proposition as true, he may rightly be

1.

Ope cit.,

69-70 ..
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accused of pure intellectualism.

But it should be

remembered that he considered faith (in the above sense)
as only one of the steps in the process of conversion.
r;ai th should be isolated for

d~finition

but all the

steps must heng together in a vital unity in concrete
experience.

~.

Campbell says:

Faith iS f theref~re, a consequence of hear
ing, and hearing is an effect of speaking;
for hearing comes by the Word of God
spoken, as much as ~aith itself comes by
hearing. ~he intellectual and moral
arrangement is, therefore -- 1. The word
spoken; 2. hearing; 3. Believing; 4.
Feeling; 5. Doing. Such is the constitution
of the human mind -- a constitution divine
and excellent, adapted to man's position
in the universe. It is never-violated in
the moral government of God. Religious act
ion is uniformly the effect of religious
feeling; that is the effect of faith; that
of hearing; and thct of something spoken
by God.

This conception of the conversion process is
sufficient answer to the accusations of the emotional
sectarians who accused Ca.mpbell of haVing a IIhead
religi on II but no "heart re ligion~

Faith, the simple

belief in testimony, in its highest practical express
ion issued in belief or trust in a person.

From belief

of a proposltion about Christ (intellectualism) the
believer is led to a warm, personal trust in Ghrist

1.

Ope cit., 293.
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(mysticism).

Thus the bare intellectualism is transcend

ed.
;ihile, then, faith is the simple belief' of
testimony, or of the truth, and never can
be more or less than th&t; as a principle
or action it bas respect to a person or
thing interesting to us: and is con
ridence or trust in that person or thing.
~ow the belief of what Ghrist says of
himself, termin2tes in trust or confidence
in him: and as the Christian religion is
a personal thing, "both as respects sUb
jects and object, that faith in Ghrist
which is essential to salvation is not
the belief of any doctrine, testimony,
or truth, abstractly, but belief in Ghrist;
trust or confidence in him as a person ••••
Any belief, then, that does not terminate
in our personal confidence in Jesus as the
Christ, and to induce trustful submission
to him, is not faltl1 unfeigned; ~ut a dead
faith, and cannot save the soul.
The fundamental proposition in the

~hristian

order,

that which is the distinctive and peculiar object of
the Christian 's faith, Campbell declared to be:
is the Messiah, the Son of God~2
Locke I

8

vi ews.

"Jesus

This accords with

In hi s Reasona.bleness of Cari stiani ty

this proposition is made ba8ic~

The correspondence

between the two at this point is probably the result of
common points of view;

na~ely,

the common desire for

clarity and simplicity in religion; -the common wish to

1.
2.

3.

A.Campbell, Christ. System, 56.
A.Campbell, Christian Baptism, 74.
28ft., 101, 195.
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escape theological complications, and return to the primit
ive, New Testament order; etc.

Campbell,nn other points,

round himself unconsciously following in Locke's footsteps:

(5)

The idea of God.

Alexander Campbell
theology.

w~s

trained in the Calvinistic

The conception of God Which characterized

Calvinism was adopted by the reformer.
of God as a transcendent King.

He thought

Campbell's insistence

that every idea of God which we hold comes to us, direct
ly or indirectly, through the Bible, implies that God,
so far as our cognitive apprehension of him is concerned,
is not in nature or the historical process.
be known as

im~anent.

God cannot

This, and not the metaphysical

problems of transcendence and immanence, was the import
ant issue for Campbell.

CalVinistic theology and

Lockian empiricism mutually supported each other in the
thought of thA reformer at this point.

What knowledge

of God the human mind holds has corne only through the
verbal and sensible revelation of a transcendent deity.
Mr. Campbell was especially critical of the
Deists, who claimed to accept Locke's theory of know
ledge, and, at the same time, asserted that God could

1.

Chris~

Baptist, 193-4.
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be known through the reason.

Be wrote:

These truths then, (such as God, human
spirits, heaven, etc.) however Deists
may boast, are all borrowed from the Bible.
Hence there is not a ration~l Deist in the
universe ••• They are the poorest, drivell
ing philosophers that ever assumed the
na~e •••
~hey boast in the belief of one
God, of the immortality of the soul, and a
future state--but ask them, how they
come by it, they will tell you, ~ the use
of the reason: Reasoning on what? the
things that are made--but who made them?
Thus it 80eS in a circle; they prove that
there 1s a creator, from the things creat
ed; and they prove that thlnss are created
because there is 2 creator. Sagacious
doctors~
But pray, good doctors, where
is the archetype or original of a human
spirit from which you were put in possession
of the idea, where did you see anything
created by a mere exertion of Almighty
power? •• Either Athei9m, unqualified
Atheism, or faith in Jesus as the Son of God
are the legitimate stopping places on the
principles of sound reason and good logic.
All that halt between these extremes are
besotted with a brutish stupidity. The ox
and the ass are their reprovers~
For Campbell the acceptance of the Lockian
theory of knowledge without the doctrine of original
revelation led inevi tably to atheism.
in "proofs ~

He· put no trust

In this he c:l.a.irnea that he vIas more c on

sistent with his accepted Lockian premises even than
Locke himself:

1.

The philosopher had advanced the regul

Op. cit., 271.
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ar causal"" and teleological arguments of the th13010gians
for the existence of God.
Locke and oth8r philosophers who have
rejected the doctrine of innate ideas and
who have traced all our simple ideas to
,sensation and reflection, have depE.:.r-ted
from their own reasonings when they
attempted to show that, independent of
supernatural revel&tion, a man could
know that there 1s en eternal first cause
uncaused}
Alexander Campbell induiged in speculation cn the
revealed truths

concernin~

God, but he considered his,

and all such, speculative flight.s of' no great signific
ance?

With regard to his theory of the nature of the

Godhead he said:

"~or

would I dispute or contend for

this as a theo~! or speculation with anybOQy~3 Camp
bell's fear of dogmatic expressions on metaphysical
the~es

was typically Lockian.

Both thought that it

was a safer policy, indeed the IIcommon-sense" attitUde,
to avoid positive

state~ents

cannot speak with certainty.

on subjects of which we
Ve cannot know substances

of any sort, eo how can we be sure of the nature of God?
We have pointed out elsewhere 4 that Locke avoided en
tanglement in the Trin1tar1an c0ntroversies of his

1.

2.
3.

4.

Ope cit., 376.
Ibid, 379-81.
Ibid, 380.
thes1s p.27.
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gener~tion.

Campbell's agnosticism, which is consistent

with the practical empiricism of

Loc~e,

is evident in

the following pronouncement on the problem of evil:
We may conjecture muoh, but can know little
of the origin of moral evil in GOd's
dominions. Ita history on earth is faith
fully detailed in the Bible; and that, in
the divine prudence, is all that in nec
essary to our successful warfare against
its power, and blissful escape from its
penal consequences. It is not necessQry
that we should analyze and comprehend the
origin and nature of darknes8 in order to
enjoy the light of the sun~

(6)

Revelation.

We heve touched on this subject previously, but
it i8 of such great significance thet it deserves a
fuller treatment.

Campbell's Celvinlsm gave to him

the conception of a transcendent, extra-mundane deity.
His Lockianism gave him the view of man as a being who
could be moved only by ideas, which come to him through
the senses.

God can direct human affairs only by

breaking through the laws of nature miraculously.

~he

Bible contains the miraculous revelation of God to
man through which all knowledge of supernatural things
(which is impossible of attainment by human sense
perception and reason) 1s conveyed to the human family.

1.

A. Campbell, Christ. System,P 31.
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dignify and designate these colloquies,
narratives, geographicel and biographical
notices, etc., by the term revelation.
The term revelation, in its strict
acceptation amont; intelligent christians,
means nothing nore or less than a Divine
communication concerning spiritual and
eternal things, a knowledge of which man
could never h2ve attained by the exercise
of his reason upon material and sensible
objects; for as-Paul say s, "Things which
the eye has not seen, nor ear heard.,
neither has it entered into the heart of
man to conceive, has God revealed to us
apostles, and we declare them to you~
Now the corollary is, that, to a man to
who!"J1 this divine revelati:Jn has never been
made, it is as impossible to acquire ideas
of spiritual and eternal things, as for a
blind. man to admire the play of colors in
a. prism.
In the Old Testament, to distinguish the
ordinary information from the divine communi
cations, such intimations are made as "The
word of ~ Lorc1.~ or 1If= messap;e from the
Lord cS.me" to such a person. Sometimes,
"The Lord said~ 3ut in the New Testament,
the phrase "The Word ~I or "T he word. of the
Lord~ or "Th!:. Trut"h'~
is e,lrnost exclusively
appropriated to the testimogy wnich God gave
concernigg the person and mission of Jesus
Chri~t.l

The views expressed in these statements must be
supplemented oy another quotation in order

th~t

Campbell's

position may be fairly stated.
Besides this inspiration of original and
'supernatural ideas, there was another
species of supernatural aid afforded the
1.

Campbell &: Ouen, :£'Lid. of Christ., 146; See also
Christis.n Baptist, 344-5; Alex. Campbell, Ohri st.
Ea.-oti sm, 50ff.
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saints wno wrote the historical parts
of the sacred scriptures. There was
a revival in their minds of what they
themselves had seen and heard.; and in
reference to traditions handed dovm, such
a superintendency of the Spirit of wisdom
and knowledge as excluded the possibility
of mistake in the matters of fact which
they recorded. The promise " 0 1' leading
into all truth~ and the promise of
"bringing all things before l'i:llOWn to
remembrance~ by the Holy Spirit, included
all that we understand by inspiraiion in
its primary and secondary import.
This doctrine of inspiration in its primary and in
its secondary import, the original revelation and the
inspiration of the sacred writers, is the support for
Gampbell's view that the Bible is infallible.

However,

in true Lockian style, he contends that before the
so-called revelation is accepted as such it should be
subjected to the tests of reason, and when it is proved
to be true revelation, its content must be interpreted
as reason demands.

The respective functions of reason

and faith Campbell teaches in the follOWing passages:
1. The pretensions of the Bible to a divine
authority or origi~ are to be examined
by our reaSon alone. Its evidences are
addressed to our reason, and by our reason
ing powers the question is to be answered,
"Is the Bible of divine or human origin?1l
So soon as reason has decided this question,

1.

Alex. Campbell, Christ. Eaptism, 51-2.
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then,
2. The truths of the Bible are to be re
ceived as first principles, not to be tried
by our reason, one by one, out to be received
as new principles, from which TIe are to
reason as from intuitive principles in any
human science.
3. The terms found in the 3ible are to be
interpreted and understood in the common
acceptation, as reason or use sug~ests their
meaning; but the things taught are to be
received, not because ,ve hG,ve proved them
by our reason to be truths, but because God
has taught them to us~
This teaching of revealed truths as something
above human rea.son, and the respective spheres of
operation of' faith and reason are thoroughly harmonious
with the views of John Locke on these subjects. 2

(7)

The work of the Holy Spirit.

In his chapter on

"Enthusiasm~'

Chapter XIX, Book

IV of the Essay, Locke makes a virulent attack on an
unwbolesome mysticism current in his day.
thusiasm~

This "en

as he calls it, is the enemy both of reason

and reve-lat ion.

Of it he say s:

Which, though founded neither on reason
nor divine revelation, but rising from
tpe conceits of a warmed or overweening
brain, works yet, where it once gets a
footing, more powerfully on the persuasions
and actions of men than either of those two,
or both together3.

1.

2.
3.

Christian Baptist, 380.
A.C.Fraser, ed., Essay, Vol. 11,420,431,439, etc.
Ibid, 432.
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It is not surprising that Uampbell, who had the
same rational attitude as his ideel philosopher, should
manifest a similar antipathy to
Christian Bantist

or

Ilenthusiasm~

In the

1823, he wrote an article on

Ilexperlmental religlon l;

in \vhich he stated the case

for his objection to the popular, mystical revivalism.
Using reason and th8 revelation of the Scriptures as
his ultimate courts of £ppeal, he denounced the ridicul
ous demonstrations of visions and operations of' the
Spirit, and appealed to his readers to accept his plain,
"common-sense" approach to religion.
From all this scene of raging enthusiasm,
he admonisned, my friends, to open your
Dibles, and to hearken to the voice of
God, which 1s the voice of reason. God
now speaks to us only by his Word. By
his Son, in the New Testament, he has
fully revealed himself and his wil~.
this is the only revelEl.tion 01' the Spirit
which we are to regard. The popular
preachers and the popular systems, alike
render the word of God of none effect. l
During the year following the appearance of this
attack on the abuses of the doctrine of the Holy Spirit
Ca~pbell

wrote a series of articles for the Christian

Baptist~ giving a constructive presentation of the

1.

2.

Christian Baptist, 50.
Ibid, 82, 89, 95, 101, 108, 117, 124, 131, 137.
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work of the Holy Spirit.

He

~ished,

ao a good Lockian,

not Uto indulge in metaphysical speculations, or to
form abstract theories of his own~l

but to make an

inductive study of the sUbject from the Scriptures.

Be

cOhsidered that the work of the Holy Spirit in the
salvation of men was threefold, as the Spirit of Wis
dom, as the Spirit of' Power, and as the Spirit or Grace
or Goodness.

This triple activity of the Spirit is

inseparably connected with the revealed word. 2
As the Spirit of Wisdom, he bestowed those
gifts of wisdom, of the word of knowledge,
of prophecy, and of tongues, to the
ambassadors of ~essiah, to qualify them to
reveal, in words adapted to ever~r ear, the
character 2nd achievements of GOd's only
Son, and the benevolent purposes of the
Father, through him, towar"ds the human race.
As the Spirit of Po~er, he clothed them
with all those magnificent gifts of power
over the bodies of men, by which they
were always able to prove their mission and
demonstrate their authority as the plenipot
entiaries of the Son of GOd. 3
As the Spirit of WisdoQ and of Power, the Holy
Spirit was th8 author of all the miracles, spiritual
gifts, and prophecy, and was confined to a few saints
in biblical times.

But aa toe Spirit of Grace or

Goodness, it is the author of that principle in

1.

2.

3•

Ope cit., 139,82.
Ibid, 139.
Ib id, 124.
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Christians of all periods which incl±nes Rnd enables
them to cry Abba, Father. l
The Spirit of Grace dwe11s in the he8.rts
of men, and teaches them to deny ungodli
ness and world.ly lusts; to live F3oberly,
ri ghteouslY and godly in this present
evil world. 2
Campbell insisted, in opposition to poptuar re
vival teachins, the.t the Spirit, "created no new
faulties, bestowed no new passions nor affections in
regeneration~

but:

••• presented new objects to the faculties,
volitions and af~ections of men; which new
objects apprehended, engage the faculties
or powers of the human understanding,
captivate the affections and passions of
the human soul, and, ccnsequently, direct
or draw the TIhole man into new aims,
pursuits and endeavors. 3
Campbell felt that his persistent objections to
false mysticism, or

"enthusiasml~

were ju.stified.

He

had to strike this negative note in order to clear the
ground for the restoration of the simple, New Testament
order of things.

But, in addition, his Lockian

philosophy made him antagonistic to the medieval,
metaphysical vagaries, of which these mystical dernon
strations

1.
2.
3.

~ere

expressions.

Ope cit., Ill, 125.
Ibld., 139.
Ibid., 131.

In defending his critical
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proceedure he said:
We much regret the necessity that con
strained us to hazard so much on a point
so vital, but the case was this: We saw
two great errors, as we supposed, existing
in society on this subject. We still re
gard them as desolating evils. The idea of
physical or special interpositions of GOd's
Holy Spirit, in the way of drea~s, visions,
voices and immediate impulses, issuing in
swoonings, faintings, jerkj.ngs, sboutings,
trances, etc, etc.; in all the enthusia~m,
if not fanticism, of camp-meetings; in all
the ecstacies of ancient Quakerism or modern
shaking and quaking Quakerism, in whatever
party it was found, we could not but oppose
and repudiate by all the means in our power.
Another extreme in metaphysical theology,
thouGh less boisterous, noisy and contag
ious, though equally pernicious to the sUb
ject, was th~t a sinner is so dead ~nd
buried in his sin that, even after he hes
heard the voice of God, spe&king by Apostles
and Prophets, he must wait still for the
Spirit to descend and work faith in his
heart by a supernatural process before he
attempt even to call upon the name of the
Lord. Hence, the essayr., sermons and
controversies upon the meta.physical re
generation o~ an unbeliever in order to feith.
'18 have opposed these theories because they

are not found in the scriptures, and because
we have seen and known them to be most in
jurious to multitudes. But as for doubting
or denying either the personality of God's
Holy Spirit, or his convicting the world of
ain, righteousness and judgment, by the
instrumentality of the testimony concerning
Christ, or his dwelling in the hearts of the
faithful as a comforter, we have given the
world no evidence--unlegs the opposing of
the abuses of any doctrine is to b identified
with opposing the doctrine itself. 1
1.

Millennial Harbinger, 137, 198.
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(8)

Interpretation of Scripture.

Reference has been made to the influence of the
ucomrr:on-sense" philosophy on biblical criticism}
Locke severe2y criticized the unscientific interpre
tation of Scripture tQat was practiced by many church
men (particularly among the Puritans) of his day, and
made some constructive suggestions on this subject.

He

anticipated the German critics.
We have pointed out the significence of Campbell's
use of the Scriptures and his celebrated rules of inter
pretation.

"rhose rules are simply an application of the

"com:l!::m-sensel: e:npl_rice.l method, applied to science by
Bacon and to philosophy by Locke.

Campbell's method

of carefully observing the original meaning of each
word, and notin5 the time, place, circumstances, and
purpose of each

stateme~t

In the Christian

is thoroughly Lockian.

Bapti~t

of 1825, the reformer

quoted a lengthy section from the preface to Locke's
Paraphrase

~

Notes £ll Four of Paul's

an introductory statement he apprised
remarkable coincidence.

Epistle~.
hi~

In

readers of a

He had been advocating princ

iples advanced by Locke in the seventeenth century;

1.

thesis p. 32-33.
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ItThere is not

8.

spiritual idea in the whole human race

that is not drawn from the Bible~l

In order to present

the reformer's doctrine of revelation we quote at
length from his debate with Owen.
But I must tell you, ~hile speaking of
revelation, that perhaps I am misunder
stood; and certainly I am, if I am
supposed to use tbJ.s term in the vulgar
sense. For now it is usual to call the
whole Bible a revelation from God. I
must explain myself here. There are a
thousand historic facts narrated in the
Bible, which it would be absurd to re
gard as immediate and direct revelation
from the Almiehty. Paine defines
revelation very ac~rately, although he
did not believe we had any, properly so
c~_lled. He says, page 14, "Age of Reason~
-IIRevelation cannot be applied to any
thing done upon earth. It is a communic
ation of something which the person to whom
that thtng is revealed did not know before"
--and I add, could not otherwise know.
(That intelligence which could never have
been derived to us through the agency of
our senses.) -llconseq,uently all the
historical and anecdotal part of the Bible
is not within the compass and meaning of
the word revelation~ Revelation, from
the import of the term, must be super
natural. But the hi storie parts of both
testaments, present e great variety of
topographical and pistoric facts and
incidents; colloqu~s between friends and
enemies, of apostles, prophets, and patri
archs, and of distinguished persons, good
and evil; war8, intrigues, amours, and
crimes of every dye. ~ow it would be
neither philosophical nor rational to

1.

Ope cit.

,~15.
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and, he asserted, he had not been aware of the agree
ment in views until a few days before writing, when he
bappened to come in contact with this work by Locke on
Paul's epistles.

He wrote:

In presenting our readers with the following
extract, we are afraid of being charged with
the crime of plagiarism; because it ';'ill be
remembered that, if we have not used the
very words and phrases in some of our public
addresses, we have certainly on vexious
occasions, viva voce, and, perhaps, with
the pen, too, expressed every idea in the
extract, and yet never acknowledged Mr.
Locke as our tutor in any instance. Yet,
strange as it may appear, we e~e perfectly
innocent of the crime. For, until a few
days ago, we had never seen or read one
sentence in this work •••• (Locke) did make.
the best effort toward the understanding
the apostolic epistles ever made since the
great apostacy took place. But he was a
layman, else he should have been better
known and more universally read as a
comrlentator •••• his character e.s a bj_bli
cal critic is not so well known, because
he had never been consecrated. We publish
this extract on account of its intrinsic
importance, and to show that some 0: those
views Which are se.id to be peculiarly our
own'lwere entertained a hundred years
ago.
The wonder is, not that the philosopher and the
reformer held the same views on the interpretation of
Scripture, but that Campbell had never seen or read
this particular work of Locke.

1.

Christian Baptist, 193-4.

Given the

se~e

general
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starting point; namely, the philosophy of the Essay
Concerning Human Understanding, it is not surprising
that the two scholers should arrive

~t

the same con-

elusion in a particular subject of study.
(9)

Miscellaneous points of agreement.

Mr. Carnpbe_ll's sensational theory of knowledge is
apparent in his teaching that the ordinances derived
value from the fact thct they presented the facts of
the gospel in concrete form to the senses.

Through

the ordinance of baptism the forgiveness of sins comes
to man in an object of sense.
And one of the better prord ses on which
the new economy is established, cne of
the superior excellencies of the New
Covenant, is, that under it the forgive
ness of sins is imparted, and the con
science perfected in and by means address
ed to our senses, and of the easiest
access to every believer of the philanth
ropy of God. So that the instant of time,
and the means by whicb, the formal remi ssion Ls grant ed, i s ~m object of sense,
end a proper subject of remembrance. Hence
those who apost&tized from the faith are
said to have "forgotten that they were
purified from their old or former sins;u
l.e. sins committed before immersion. From
which it is as clear as demonstration it
self, that the forgiveness of sins was
through some sensible means, or it could
not hav been a proper subject of remem
brance.

r

1.

Op. cit., 446.
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In the debate with Purcell, Campbell uses his
Lockian theory of knowledge in refuting the Bishop's
arguments for trs.nsubstantiation.

He attacks the

mystery explanation of the Supper on the basis of sense
perc.eption and reason. l
Campbell's opposition to creed making, and his
teacning th2t the Scriptures are the all-sufficient
guide in !religion, a.nd

tha~t

the \:'lords of -Christ and his

a.postles are the only standard for the Christian, are
anticipated by Locke. 2

Such is true also of Campbell's

teaching that the New Testament ideal required a
democratic form of government for the church, each
congregation being autonomous. 3

Campbell carried these

views, which were in germ in Locke's thinking, further
than the seventeenth-century.thlnker, and put them into
practical effect in his Reformation.

1_
2.

3.

C?mpb~ll:&'Purcell,

Roman. Catp. Relig., 303,310.
J.Locke, (First)Letter Ooncerning Toleraticrn,Vol.VI,
14,15,58; Second Letter, Vol.VI, 82; Reasonableness
of Christi8nit~, Vol. VII, 28,158.
J. Locke, ( First) Let.ter Q!! Tolera.ti£!!, Vol. VI, 13,14.
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CONCLUSION
1.

Summary 01' the Arguments for the Thesis.

Such a colorful figure in the bistory of the
church as Alexander Campbell is worthy of' ce.reful study.
'1'0

understand him in his historical settinp:., noting the

various background elements tha,t contributed to the
formulation of his thought, we consider of great value.
Much has been done along these lines already by men of
scholarship; for example, W. E. Garrlson, H. Ve.:n lUrk,
and others.

The purpose of this di ssertation has been

to investigate one aspect of thls historical background;
viz, the philosophical.

The thesis we set out to

support is that the philosophy of John Locke of the
seventeenth century was of primary importance in the
shapin5 of the theological views of the reformer of the
nineteenth century.

The summary of our arffilIllent in

support of this thesi sis as follows:,
In the first place, we have pointed out that the
Lockian philosophy was very influential in the English
speaking Vlorld during the formative period of Alexand
er Campbell t s thoup;ht,.

Other philosophical Viewpoints

had been advocated since the death of Locke, but his
"common-sense'~

empirical method continu-ed to be

IX'Pular during the early nineteenth century.
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There is evidence that Alexander CaE9bell actually
studied the works of Locke, first under the guidance of
his talented father, and then during his university
career at Glasgow.
The works of the reformer bear external evidence
of the fact that he was influenced by Locke.

He makes

frequent reference to the philosopher, includes him in
his lists of illustrious men, gives many quotations
from his writings, and confesses agreement With him on
many points.

Campbell speaks of the seventeenth

century thinker as the I1Christlan philosopher':

and is

lavish in his praise of him.
The main arguments that we have advanced for our
thesis are those drawn from an examination of the in
ternal evidence from the works of the reformer.

The

correspondence between the ideas of the two men is un
m1atakable.

Campbell accepted the Lockian theory of

knowledge,.

He believed that all simple ideas are the

result of sensation and reflection.

The mind, working

on these simple ideas, builds up the store of knowledge
by abstracting, compounding and combining.

But ulti

mately all knowledge comes from sense perception and
reflection.
The reformer's theory of the origin of language
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grew out of his Lockian view of the nature of man and
the way in which knowledge comes to man.

Lenguage is

im_itative, and God must have taught the first human
pair to speak, viva voce.

Both Locke and Cmnpbell be

lieved in an original revelation.
Campbell agrees with his ideal philosopher in stat
ing his explanation of, and the respective spheres of
operation of, knowledge, belief, and opinion.

Knowledge

depends on the evidence of our senses; belief, on the
testimony

of others; and opinion, on our own reasonings

from premises not certain.
In defining faith
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belief of testimony Campbell

was in agreement with Locke.

All that is necessary to

produce religious faith in a men is to present the
evidence to him.

The following quotation bears the

marks of the dependence of this view of faith, held
by Locke as well as Campbell, on the theory of knowledge
whic h they both acc epted, the "tabula rasa

I.

concept ion:

Such is the constitution of the human mind
th&t a man is as passive in believing as
he was in receiving bis name, or as the
eye is in receiving the rays of light that
fall upon it from the sun; consequently no
man cen help believing when ihe evidence of
truth arrests hiE attention.

1.

Cnristian Baptist, 142-3.
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The empiricism of the reformer is evident in his
teaching the"t God cannot be discovered in nature; indeed,
reason cannot in any way Give us the idea of God.

~here

is the archetype of such an idea in the world of sense?
The empiricism of Locke must be supplemented by the
doctrine of an original revelation if 'l,;-e are to be sav
ed from atheism.

The idea of God which we have must

have come to the human family

tm~ough

the verbal and

sensible revelation of a transcendent deity.
The philosopher and the reformer are one in their
teaching that manls natural knowledge is limited to
sensuous things and his knowledge of God and spiritual
things depends upon revelation.

For both men, reveal

ed truths are of such a nature that they could not be
known by the reaeon; they are super-rational.

C2.IDpbe11

asserts that all spiritual ideas, in every part of the
world, and in every heathen religion even, must be
dependent in some way upon the biblical revelation.
This tremendou.,s assumption is made for the sake of his
a.ccepted Locki81.1 vie'rJ of the limitation of natura,l
knowledge.
Intense opposition to "'ent.husiasm" was cbaract
eristic of both thinker.s.

In l1.is positive teaching

of the function of the Holy Spirit Campbell was con
sistent with the psychology of sensationalism.

Locke
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tausht that man is so constituted that he can receive
influences only through the senses.

Campbell, accept

ing this theory as fUndaIllental, 'believed that the Holy
Spirit influenced

~en

only through channels which

appeal to the senses; namely, the ';rritten and. spoken
oro e.nd the ordinances.
Campbell's rules of interpretation, which 'were of
such great consequence to his Reformation, are an
evidence of the basic "common-senee" philosophy which
he held.

He merely applied the Lockian philos09hy to

the study of the Scriptures.
On other pointA, such a.s the all-sufficiency of
the Scriptures, the

de~ocratic

character of the New

Testament church, etc., Campbell followed in the path
trodde~

2.

by the Engli8h philosopher.
Concludin~

Observations.

In conclusion we make the followine observations:
(1)

Alexander Campbell in youth was exposed

to two very difinite influences that contributed largely
to the shaping of his thought.
CalVinistic

theolo~y

On the one hand was the

(of the Dutch Covenant school);

on thE other, the Lockian philosopqy.
and supported, the other.

Each fitted into,

From the one he inherited

the thought of God as a transcendent, majestic Being,
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whose characteristic function was the giving of laws.
From the other he received the cc!nception of me.n as abeing who, by the limits of his constitution, was
unable to have any knowledge save that which comes to
him through his eenses--a being in n very real sense
finite.

C2mpbell found Calvinistic theol08Y

empiricism admirably suited for each other.

~~d

Lockian

The union

of these two thouf.ht streams in his mind produced the
Campbellian views of:

(1)

an original verbal and sen

sible reve18.tion as the trensoendent. Goe. broke throush
the lavIs of nature to conte-ct fallen fficmkind;

(2)

the

authoritative nature of the Scriptures, which cont.?in
the revec.led Word,
rel1gion;

(3)

and are th_e nll-suffic ient guide in

the Holy Spirit functioning only through

channels the.t appeal to the senses.
(2)

Alexander Cam.pbell brought to religious

problems a modern philosophical viewpoint.

e fi tted

in with the line of development represented by Bacon
in so tent i fic connect ions and Locke in philosophy.

Hi s

position in the religious Vlorld Was in harmony With the
modern, scientific temper.

e said:

"Speculat ion in philosoph~T has been TIidely
disc 4 rded from approved systems. Since
the days of Bacon, our scientific men have
adoDted the practical and truly scientific
mode-that is, they have stopped where human
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intellect found a bound over which it could
not pess, and have been content to go no
farther the.n material objects, analyzed,
gave out their qualities and left the manner
of their existence as beyond the bounds of
created intellect. We plead for the Same
princiD1e in contemplation of religious
truth~'1

Herein lies the explanation of the conflict that
CaQpbell had with many of his contemporaries.

He had

the practical and. scientific viewpoint; they, tl1e spec
ulat ive G'.nd mete.phy sical.

Hi s thinkl ng \Vas based on

modern philosophy; theirs, on medieval.

.

(3)

Alexander Caopbell brought to the masses

a message that was intelligible to them.

A few simple

propositions were offerBd to the common man.

He was

urged to take Christianity on its historic evidences.
Christian duty was reduced to certain specific and de
finite actions which were intelligible even to the
illiterate.

It waR a "common-sense ll gospel.

It wa.s a

message that was appreciated by the independent, demo
cratic, Amerlcan cit,izen who had received his political
emancipat ion largely through the influence of the "common
sense" philosopher of the seventeenth century.

However,

some of the followers of Campbell went too far in their

1.

quoted by W.E.Garrison, Alex.
111-112.

C~mpbell's Theolof~,
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desire to malt:e Christian experience an intellectu8.1
rather than an emotional process.

Richardson makes the

followins complaint against them:
T~king Locke's philosophy as the basis of
their system, and carrying his Esscy 2ll the
Eum2n Understanding along with the Bible in
their saddle-bags, they denied even to its
Creator any access to the human soul except
by "words a.nd arguments'; while they conceded
to the Author of evil a direct approach. and
had more to S?y in their discourses about
lithe laws of hl.UHa:t na.ture" t han about the
gospel of Christ.

These were extremists, but even the extreme which they
represented was scarcely less undesirable than the rabid
lI

enthuE1iasm" which they opposed.

It is only fair to say

that Alexander 8ampbell and the majority of the Reformers
ret&ined their balance.

The intellectual element in

their message had the primacy, but for them the steps
in the ccnversion process Which included the emotional
a.nd mystic8.1 as well as the rational hung together as
unit.

They had a vital

~ospel

simple and intelligible.

~

which was at the same time

It had none of the abstre.ctnes8

and mystery which marked the popular, emotional religion
of the day.

It was a message that may be characterized

by the Lockian expression,

"common-sense~

and a8 such it

was peculiarly gospel (good news) for the common man.

1.

R.Richardson. Memoirs Qf Alex.

Ca~

Vol.II, 356.
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